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Amone the many untruthful assertions which have been 
extensively promulgated by anti-spiritualistic writers 
ever since the advent of the modern dispensation, one of 
the most prominent has been that the study of 
Spiritualism promoted insanity, and that thousands 
became inmates of lunatic asylums from this cause. 
Dr. L. S. Forbes Winslow, in his recent pamphlet 
entitled “Spiritualistic Madness,” goes farther than 
many of his compeers, and has the temerity to assert 
that “nearly ten thousand persons have gone insane on 
the subject, and are confined in the public asylums of the 
United, States.” Though apparently a somewhat de- 
generate son of his late father, as far as talent is con- 
cerned, the present Dr. Winslow naturally inherits some 
of his prestige, and the statement we have just quoted 
would, in the absence of proof to the contrary, be very 
generally accepted by those who read it, and eagerly 
copied by the religious and secular press. Fortunately, 
however, in the interests of truth, a timely refutation in 
the form of official statistics is to hand, by which the 
falsity of the Doctor’s statement is made manifest. The 
oft repeated assertion has been as often contradicted by 
Spiritualists, and its originators challenged to sub- 
stantiate it; but it is only within the last few months 
that any systematic effort was made to disprove it. 

In another part of this paper will be found an article 
by Dr. Eugene Crowell, embodying returns from fifty- 
eight of the principal asylums in the United States of 
America, from, which it will be seen that the total 
number of persons confined in these institutions, whose 
insanity is attributed to Spiritualism, is fifty-nine, 
against 412 whuse insanity is attributed to religious ex- 
citement—the total number of inmates from all causes 
being 28,828. It is a well known fact that if a 
Spiritualist becomes insane from any cause his insanity 
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is attributed to his religious belief ; henc we may 
safely infer that a large percentage of the fifty-nine 
forming the sum total of Spiritualists in the fifty-eight - 
American institutions enumerated, are insane from other 
causes than that attributed ; but setting this hypothesis 
aside, Dr. Crowell shows that the proportion of insanity 
among Spiritualists is rather below than above the 
average. We are not so unreasonable as to assert that 
the investigation of an absorbing subject like Spiritualism 
will not, in some instances, induce mental disturbances: 
Weak and impulsive persons, plunging headlong into the 
matter, allowing their minds constantly to dwell upon it, 
to the neglect of their ordinary occupations, may not 
unnaturally exhibit signs of mental abberation, and com- 
mit vagaries which tend to bring discredit upon more 
sensible investigators ; but we most emphatically deny 
that the Spiritualism which we have from the first 
enunciated, and which is in unison with that advocated 
by the leading Spiritualist journals in all parts of the 
world, has any such tendency. On the contrary, it tends 
to clear the mind from superstition, to strengthen the 
reasoning faculties, and to preserve us from the dangers 
of those religious excitements which periodically help to 
replenish the asylums in England and America. Those 
who are familiar with Spiritualists know that the great 
body of them are rationalists. We do not use the word 
in the orthodox sense, as implying infidels to religion, 
but in its more literal one—implying that they rationalize 
their religion, ignoring all things and beliefs which do 
not accord with their reason: hence, as a rule, their 
minds are better balanced and less open to the influence 
of revivals and similar causes of insanity. But the 
press, both religious and secular, do not or will not 
recognize this fact—their treatment of Spiritualism is 
generally unfair, and often disengenuous ; they eagerly 
publish all that tells against the subject, with very little 
regard for its authenticity, but when a refutation appears 
it finds no place in their columns. An instance of this 
appears under the head of “ Journalistic Justice,” in 
another part of this paper. How many of the papers 


h hoed the untruths of Dr. Winslow. and De 
Witt pik karassa will refer to Dr. Crowell’s refutation ? 
But few we trow, very few; most probably, after a little 
interval, we shall find some of them re-echoing the same 


old story. 
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Since the advent of modern Spiritualiem it has ever 
been the same—falsehood and misrepresentation have 
been freely used against it; but heavily weighted as it 
has undoubtedly been, it still makes headway, and will 
ultimately leave the old religions a long way in the rear. 
Having a firm footing on a truthful basis, it cannot be 
dislodged by all the falsehoods hurled at it ; but the time 
will assuredly come when its traducers will perceive the 
futility of their efforts to check its progress, and regret 
the shortsightedness which prompted them. Were they 
assured of their own positions, truth would be a suf- 
ficiently powerful weapon for them to wield, and false- 
hood would be unnecessary; the frequent use of the 
latter against Spiritualism by the orthodox is an un- 
doubted indication of their weakness. 


COMMUNICATION RECEIVED FROM A LATE 
RESPECTED PREACHER IN THIS CITY. 


Tue Tueortres or “Tueotocic FAITH” AND “ Lire” IN 
DIRECT ANTAGONISM. 


“This ple draweth nigh unto me with their mouth, and 

honoureth me with their lips ; but their heart is far from me." 
I mranr say, in explanation of this passage of scripture, 
that it represents the two theories as stated above. 
First—Draweth nigh unto me with their mouth, and 
honoureth me with their lips, where we have profession, 
forcibly expressive of theologic faith ; and second—But 
their heart is far from me: “heart” here standing for 
“life” in its active operations, and in which is “ practice.” 
In the passage, this latter element is said to be wanting ; 
hence, “life” in all its faculties and possibilities, a dead 
letter. No wonder that the Great Teacher is repre- 
sented as uttering his condemnation, while he exposes 
with withering energy the fallacy of a so styled “ Theo- 
logic faith,” and which might be best described as 
“sounding brass, and a tinkling cymbal.” 

The antagonism between this faith and the operations 
of life is proposed for our consideration. We shall en- 
deavour to give the subject the attention which its im- 
portance demands, 

It must be observed that a discussion of such a matter 
as this, must of necessity be connected with the existence 
of an elementary stage of mental growth—because it in- 
dicates a failure to perceive obvious conclusions which 
are in strict conformity with the development of man’s 
spiritual nature. These obvious conclusions being that 
life, and not mero profession ; activity, and not words, 
tends to secure man’s well being in the development of 
his individuality. 

I fully understand what is meant by the terms used, 
and quite approve of them as distinctive definitions of 
the theories referred to; for theologic faith, as it is 
called, embraces that trust in the merits of another which 
is said to be the alone essential element of salvation : 
and life, that obedience to the known will.of God which 
is comprised in a carefully trained character, and whereby 
is sought to be produced within the man, the principles 
ot truth and goodness—which to be of value, must be the 
man’s own special and individual pro erty. 

_ Now, the antagonism arises in this way: one con- 
sideration or the other must be pre-eminent in the esteem 
of man in the matter of his so-called salvation—a term 
by the way, which is sadly misunderstood—for the only 
way in which we could regard euch a term would be to 
think of a harmonious development, in contradistinction 
to one which was always beset with conflictin 
elements, as the result of the want of a proper attention 
to obvious laws. In the attainment of “ salvation” then 
as it is called, the same laws prevail as in the growth of 
nature.” Deprive nature of its proper accessories, or 
throw an er rage in the way of her growth and 
the result will be deformity, confusion, and apparent 

failure. So with man, in relation to his physical as well 
as his spimtual growth, it is necessary to ascertain the 
most appropriate means whereby the very best ends 


may be secured ; and did man but proceed on this plan 
he would have less to complain of in the way of failure” 
whether it be as regards the physical or the spiritual as. 
pects of his lege > Ce . 

As affecting the questions ‘at issue, much might be 
said as to the origin of sucha fallacy involved in the 
supposition that trust, or faith as it is termed, in the 
merits of another, would produce in man that gtowth 
into higher states of being for which he is destined. But 
upon this aspect of the question I do not propose to 
dwell, except to remark, that so long as man indulges the 
false assumption that he is powerless to accomplish any 
good thing, will he fail to recognise or faithfully use the 
means which the Creator hath without stint, and 
sufficient for all purposes of growth, bestowed upon 
every one of His creatures. It is under such circum. 
stances as these, that man is tempted to accept so false 
and injurious a theory as that involved in theologic faith, 
as it is termed. 

Now, these two systems sre antagonistic, because, in 
effect, the one shuts out the other: for, if man needg 
absolutely to trust in another for the attainment of an 
individual result, then he has no power for personal 
activity within the compass of his being proper to him: 
self, and by which the end aimed at may be acquired by 
personal exertion in the operations of life. 

An individual, to be honest in his dealings with 


-theories of growth involved in either the present or 


future well being of his conscious existence, must deal 
with them as means to ends, and according to their 
several merits. And I most emphatically declare that I 
cannot see how the two theories can be reconciled, or he 
used concurrently to produce the desired end: The one 
gives the lie to the other: for either man of himself can 
work out the issues of existence, or he cannot; and 
these conclusions are just what is implied in the terms 
theologic faith and life. Theologic faith in its integrity, 
and as propounded by the churches, would for ever bar 
the way to such an advancement on the planes of being 
as man's nature is — of attaining. While on the 
other hand, a life cultivated on the principle that God 
has given to man all the means enabling him to rise, to 
grow, to develope, to be useful, and thus to be happy, 
must result, when the means are faithfully used, in the 
most blessed success imaginable. The very fact that so 
many persons within the pale of the church have tried 
to combine the two theories, is a clear admission of the 
imperfection of the first; and it will be just in pro- 
portion as this is felt, that the second will entirely super- 
sede the first as a theory of salvation; and then men will 
find the great mistake under which they have been so 
long labouring. All such notions as those involved in 
” paoa and sanctification by faith in another,” 
which church leaders and church members indulge in on 
earth, are speedily swept away when an intelligent per- 
son arrives in the spirit world sphere; and I have found 
in everything I see here the direct opposite to such a 
supposition, that any trust in the means of growth pos- 
sessed by another can in any degree benefit him who 
merely looks on and regards tbat one, even though it be 
with the greatest admiration. I find that man’s nature 
possesses all the elements of growth, and that it is in 
aries to the use made of the means possessed, that 
e obtains by slow or more rapid degrees the yr 
stages of life. Ever take care to correct that most fatal 
of all errors, that God hath left man in a helpless con- 
dition, or has denied him as an individual, the means of 
personal growth and advancement. The process of 
growth, of improvement, of usefulness, and so of happi- 
ness, must ever depend upon the recognition by the in- 
dividual of the means provided him by God, and of the 
right use of these means as a personal identity, and as a 
responsible agent. 
at help may be obtained from this world of advanced 
spirits I do not doubt; but auch aid is entirely auxiliary 
to man’s personal endeavours, and is intended in no way 
to override or supersede it. 


I must confess, and I do it with the greatest readiness, 


_that there is much in the experience of earth life calcu- 


lated to mislead ; not as the result of a stern necessity, 
but because of the many influences under which one 
naturally comes as a member of society wherein so many 
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revail. But even these untoward influences 

neal geet shut out a man from the apprehension of 

superior—because more natural—means of growth, and 

he may be quite sure that when he comes here he will be 

relieved of his errors, and will be helped to attain a 
more harmonious career. 

May 20, 1877. J. M. 


To Gonygspondents. 


Communications for insertion in this Journal should be 
plainly written, and as concise as possible. 

20: 

DOUBTFUL PASSAGES IN THE BIBLE. | 


To THE EDITOR oF THE HARBINGER or Lian. 


S1n,—I observe that the Superintendent of the Castle- 
maine Circuit has changed the heading of the bcp fa 
Methodist Preacher’s Plan (a slip of paper 12 inthes by 
20 inches: price 6d.) for the present quarter, by in- 
serting a quotation from the 16th chapter of Mark, 15th 
verse— And he said unto them, go ye into all the world 
and preach the Gospel to every creature,” probably not 
being aware—although it is stated in the Spectator and 
Methodist Ohronicle of June 17, 1876 (a paper which I 
presume is read by all. Wesleyan Ministers)—that the 
above passage, together with the last seven verses of the 
chapter, are struck out by thé Revision Committee as 
spurious; however, as the paragraph in the Spectator 
may have escaped the rev. gentleman’s notice; and that 
the passage in question is still considered by him a 
portion of God’s Word, I hope he will excuse me in thus 
drawing his attention to the.matter. 

There is little doubt that Jesus never contemplated 
extending his mission beyond the children of Israel: the 
chosen people ôf God—“ the Elect,” as he termed them, 
and firmly believed that its object was limited exclusivel 
to them. The prophesies naturally led him to this 
belief, and that the sole object of a Messiah was the! 
restoration of the Kingdom of Israel. He therefore 
laid down to his disciples a rule of national exclusiveness ; 
and when he sent them out on their mission, he com- 
manded then—“ Go not into the way of the Gentiles .. 
.ar+ee++- 0 rather to the lost sheep of the house of Israel.” 
(Matt. 10, 5.6.) That these were the views of Jesus 
may beseen from the many deliberations and contentions 
among the apostles, after his death, as to the propriety 
of admitting the Gentiles to a participation in the King- 
dom of Jesus. What is meant by this command—“ Give 
not that which is holy unto the dogs; neither cast ye 

our pearls before swine.” (Matt. 7. 6.) © Did not 

esus himself. go among publicans and sinners? Who 
then are the dogs and swine—the Gentiles? Surely he 
would not thus speak abusively of his own countrymen— 
the Jews—to whom he believed his mission to be solely 
directed ; nor do I think this the language by which the 
Gentiles were to be won. 

There is no doubt that Jesus here referred to the 
Gentiles; and this view is confirmed in his charge to the 
twelve, in commanding them to limit their call to the 
house of Israel, and not tg go into the way of the 
Gentiles. This is strange language for the Saviour of 
the world, and is another instance of the narrow and 
contracted views ‘entertained by him—so entirely at 
variance with the idea of a divine mission. 

Paul, however, when he had charge of the church, took 
a very different view of this subject, and did not consider 
the rentiles as either “ dogs” or “swine.” When he 
examined into this new religion, he saw the great mistake 
that had been made by Jesus in thus limiting salvation 
to the small section of mankind living in Judea, and he 
at once, in opposition to the command of Jesus and the 
wishes of the early Christians, insisted on extending its 
benefits to the Gentiles also, and successfully carried 
out the measure. t 

' This spirit is again displayed when the woman of 
Canaan beseeches Tin to cure her daughter, and he re- 
uses, “r am not sent, but unto the lost sheep of 
the house of Israel. It is not meet to take the children’s 
bread and to cast it to dogs.” (Matt. 15, 22, 26.) 
Strange language this in the mouth of the Saviour— 
calling every one but the Jews by the abusive term of 


-and Gentile, ri 


dogs and swine, and limiting salvation to'a small section 
of people living in Judea. 
- After these positive declarations of Jesus that his 
saving grace was to be limited to the house of Israel (a 
mere fraction of mankind), and which were afterwards 
confirmed by the apostles thémselves, in their strong op- 
position to Paul when he proposed to extend his 
preaching to the Gentiles, the early Christians felt 
themselves in a dilemma whose orders to obey—Paul or 
Jesus. Buta less scrupulous follower soon settled the 
point, by surreptitiously inserting a few passages at the 
end of Mark's gospel, whereby Jesus is made directly to 
contradict himself, by commanding them—“ Go ye into 
all the world and preach the gospel to.every creature.” 

This order was never questioned, and the discrepancy 
was easily got rid of by explaining it as an “after- 
thought of Jesus.” But the critical acumen and re- 
search of the present. age have discovered that this 
passage is a grave forgery of the early’Christians: for 
that the seven last verses of Mark are wanting alto- 
gether in the early Greek copies, as proved by Jerome 
and Gregory, Bishop of Azssa, a.v. 871. “Gregory 
states that in the most exact copies of Mark’s gospel it 
concludes with the words “neither belipved they them,” 
and Jerome says “that in all the Gr copies the last 
seven verses of Mark were wanti 5 

It is very doubtful whether, without the co-operation of 
Paul, Christianity ever would have exterided beyond the 
limits of Judea. He had, at an early period, advanced 
himself to be the leader of the party, and looked with 
great contempt on his poor ignorant coadjutors, who 
possessed no one qualification to carry out the new 
religion except their fanatic zeal and enthusiasm., He 
accordingly assumed the name and character of an 
apostle, and compelled the others silently to acquiesce in. 
the admission of the heathen or gentiles to the new 
religion—a measure which all the immediate followers 
of Jesus strongly condemned, as directly oppose to the 
instructions and commands of Jesus himself. 

. Paul soon perceived that the religious views of Jesus 
were ill adapted to the conventional habits of society, 
and impracticable as a general system. He therefore set 
about their reform, which, however, ended in his creating 
an entirely new system of religion. He felt the impos- 
sibility of persuading the people into a belief that a 
ase ie Jew could be the promised Messiah, which 
proved, as he ‘himself acknowledged, “ unto the Jews a 
stumbling-block, and unto the Greeks foolishness.” 
( 1st Cor., 1, 2,3.) He did not hesitate to lay aside the 
genealogical descent of Jesus from David, and to give 
out, agreeably to the example of the times, that Jesus 
was divinely begotten of God, as was Plato, Pythagoras, 
Socrates, and Confucius, and other founders of new 
religions ; and his announcement that Jesus’ death was 
an atonement or satisfaction to God for all the sins of 
mankind, who were “ justified by the faith of Christ, and 
not’ by the works of the law: for by the works of the 
law shall no flesh be justified” (Gal. 2, 16)—these were 
most satisfactory and acceptable doctrines, both to Jew 
ch and poor. y 

The precepts and example of Jesus inculcated the 
most rigid self-denial, the utmost contempt for the things 
of this world, and an abhorrence of all wealth, power, 
and dignities. P»ul, on the contrary, for the purpose of 
bringing over the wealthy and opulent, modified all these 
extreme views. In opposition to Jesus’ commands to 
offer no resistance, but if a man was struck on one cheek 
to turn the other also,—Paul taught that resistance and 
anger were allowable. “Be ye angry and sin not; let 
not the sun go down upon your wrath.” (Eph. 4. 26) 
For all the wrongs he suffered at the hands of Alexander 
the coppersmith, he prayed “the Lord to reward him ac- 
cording to his works ! ”” (2nd Tim., 4, 14.) 

Yours truly, 


Vaughan, May 14, 1877. LAYMAN. 
latest advices we find that Mr. Walker, the medium, 
ak speaking at Auckland on May 16th. . We also 
gather from the Mew Zealand Herald of the 17th that 
arrangements were being made for a public discussion 
on spiritualism between Mr. Walker and the Rey. Mr. 


Webb. 
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. PROPHECY. 
To THE EDITOR OF THE HARBINGER or LIGHT, 


Sıe,—Recently a small pampblet, entitled “ Prophecy 
and the Eastern Question,” has been extensively circu- 
lated in Melbourne, and in some quarters has created a 
considerable furore. Its autbor, Robert Roberts, of 
Birmingham, appears to belong to a peculiar sect, known 
as the “ Christadelphians,” or, “ Thomasites,” and he is 
the author of several works on the subject of Prophecy. 
To give a synopsis of the pamphlet would be intruding 
too far on your space ; but I gladly refer your readers 
to the work itself, which will repay a perusal. I may 
mention, however, that it professes to give biblical autho- 
rity for the approaching fall of the Ottoman empire ; 
war between England and Rugsia, in which the former 
is to be worsted ; the restoration of the Jews; the ap- 
pearance and personal reign of Jesus Christ, &c. En 
passant, I would remark that—lst. With regard to the 
defeat of England by Russia, Edward Hine, in his “Forty- 
seven Identifications,” and his “ Flashes of Light,” ad- 
duces numerous Scriptural passages to show that “Britain 
can never be conquered ;” and—2nd. As to Christ's per- 
sonal reign—that doctrine has been meee ee 
in several works, particularly in H. W. Mortimer’s 
“ Refutation of the Personal Reign of Our Lord,” Mel- 
bourne, 1867, which, notwithstandirg its many literary 
imperfections, is in my opinion the most argumentative 
and convincing work ever published on the subject. 

My object in writing is not to answer Roberts’ bro- 
chure, but to examine an argument often brought for- 
ward by Christians in proof of the Divine origin of their 
Bible. They say that if the prophecy concerning the 
Eastern Question be fulfilled, indubitable evidence will 
thereby be furnished that the Bible is of Divine origin, 
and exclusively the Word of God. I propose to look 
into this argument, and show its erroneousness. This, 
however, 1 must defer till your next issue, with your per- 
mission, having already made my letter rather lengthy. 

Yours truly, 
VOX VERITATIS. 


—:0:—— 
JOURNALISTIC JUSTICE. 


TO THE EDITOR OF TILE HARBINGER OF LIGHT. 


Str,—On Monday, the 30th of April last, I forwarded 
to the editor of The Southern Cross the following letter, 
in answer to a paragraph that appeared in his journal 
the previous Saturday, Up to the present moment 
(May 19th) no notice has been taken of my communi- 
cation. This fact places in no enviable light the moral 
status of the above-mentioned evangelical print. 
Yours taithfully, 
PPA T. A. A. 
[The following is the letter referred to :—] 
A CORRECTION. 

TO THE EDITOR OF THE SOUTHERN CROSS. 
at allow me to correct an erroneous para- 
graph, copied in your last issue from the Camperdown 
Ohronicle, wherein it is stated that Dr. Peebles, during 
a lecture in the Melbourne Opera House, consigned 
the editor of the above-mentioned journal, along with 
Dr. Cameron, to the “lowest sphere in the spirit- 
world.” The only reference Dr. Peebles made to the 
Southern Oross, or to its distinguished editor, was a 
slight animadversion, in passing, upon the virulent 
character of the article reviewing the Rev. H. N, Wol- 
laston’s essay on Inspiration. No mention whatever 
was made of Dr. Cameron, or the writer of that article. 
With ey to the editor of the Ohronicle, Dr. Peebles 
stated that if that pasen were to die that night 
(15th April), he would doubtless proceed to that part 
of the spirit-world, whither resorted all violators of the 
truth. These are the facts of the case —facts, you will 
observe, ve y different from the untruthful assertions of 
the rural editor, who, in ‘80 repeatedly indulging in his 
familiar habit of peer shag son, has clearly evinced 
his shire r St ee impliedly preferred 
against him r. Peebles. Thanki i 
sertion of this I an, sir, PE TOR Ges te 

Yours truly, 


29th April. T. AYLAN ANDERSON, 


-of the old members of the late Ene 


RE-ORGANISATIÓN OF THE ENERGETIC 
CIROLE. 


Dear HarsBINGER—“ Prove all things, hold fast that 
which. is good,” is a pary of the Apostle Paul’s, to 
which I give a cheerful assent, because it is 80 applicable 
to the method which all honest seekers after new truths 
should adopt in their investigations. Were it to be 
more generally applied by those who presume to sit in 
judgment on the phenomena called Spiritual, many of 
them who came to curse would rémain to pray. Several 
sof th I tic Circle feelin 
strongly about the injustice to which Dr. Slade had been 
subjected on his recent visit to England, and believing 
from the incontrovertible evidence which they had re. 
peatedly got in the dark, and by other means, of the 
writing phenomena, and therefore in Dr. Slade’s inno. 
cence, resolved to re-organise the circle, to sit in the 
light under strict test conditions, and, if possible, prove 
the truth of the direct spirit-writing for themselves. 
Out of the fourteen members composing the former 
circle at its close in December last, eleven of them haye 
joined the new one, and havo resolved to sit every Sun- 
day evening until December next. In order to do awa 
with all appearance of suspicion, they are to sit with 
the light burning in full, and have got a handle, similar 
to those on a paint brush, nailed to the end of the slate, 
which the medium holds, so that his hand can be seen 
the same as that of every member of the circle. The 
table is small, of the ordinary make, with a plain bar of 
wood nailed across its centre underneath for the far end 
of the slate to rest upou, so that the weight shall be 
taken off the medium’s wrist. To secure the necessary 
darkness for the spirits, a table-cloth of green baize is 
thrown over the table, and reaches tothe ground. A 
narrow slit has been cut in this cover, into which the 
slate, after having been cleaned and examined, is thrust, 
the long handle only remaining visible, and upon which 
the medium’s hand rests In addition, a folding-slate is 
laid on the top of the table, and on each of these slates, 
both below and above, are placed small crumbs of ordi- 
nary slate pencil about the size of a pea for the spirits 
to write with. The conditions are so simple and com- 
plete that if writing is obtained under them, not the 
slightest grounds will be left for any one to say that it 
has been produced by fraudulent means. On the floor, 
also within the area covered by the table curtain, are 
laid several slips of previously examined and marked 
apers with a pencil, so as to afford our guides every 
acility for communicating with us, either by writing on 
the slates, or on these papers. We have sat on three 
successive Sundays, all of the leading members of the 
old circle having joined us. Several beautiful selections 
on the organ are played by Mr. J., and we have vocal 
music as well,and prayer. Our circle is truly har- 
monious, and are all in earnest in the important work 
they have undertaken. At the first sitting we had 
strong table movements, and an excellent test of the 
presence of an intelligent being, though invisible to us. 
The table rapped that we were not seated properly, and 
ultimately, after a good deal of conjecture, we discovered 
that our medium was to be changed. He was ordered 
to sit opposite to where he was seated, and a young lad, 
about sixteen years of age, and of a mediumistic tem- 
perament, to take his place, and hold the slate instead 
of him. We all got a complete surprise, as did these 
two mediums, and we could clearly see that an outside in- 
telligence was controlling aud directing our operations. 
We were subsequently informed that our old spirit-band 
were with us, that they approved of our method of sit- 
ting, and would do all in their power to aid us. Also, 
that our former medium, not being a test medium, they 
were to use him as a condenser of the power, and the 
new medium for the writing. If we would persevere, 
be of one mind, and in earnest, they would try to give 
us “the direct spirit-writing under our own conditions ;” 
but we must wait for it,as we had to do for former 
manifestations. Our circle haye had wet weather at 
their two latest: meetings, which has kept some away, 
and retarded our progress ; but we have resolved to be 
patient, and persevere unto the end. When we have 
anything of importance to communicate in which your 
readers are interested, I shall write and let you know. 
Sandhurst, 14th May, 1877. THE CHAIRMAN. 
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AN ADDRESS TO FREE-THINKERS. 


(Concluded.) 
I exrectep to have concluded the above, and to have 
commenced the “ Address to i ach before this; 
‘put finding that the replies kindly accorded to my 
former communications require to be briefly reviewed, I 
must postpone the Letters to, Spiritualists until the 
next issue. Whilst fully appreciating the editor's in- 
dulgence in throwing open his columns to an enemy (a 
friendly enemy) to “ the faith,” I fail to see that he has 
refuted my statements. Though accused of being 
sophistical, I beg to say my only desire is to seek and 
elicit Truth ; and if it can be clea X demonstrated to me 
that my religion is false and somebody else’s true, I 
would instantly embrace the truth, “ Rationalist,” in 
the Harbinger for April, says he rejpets the doctrine of 
the “ Trinity,” because he has no-sound evidence “ that 
it exists.” Then what does he make of Omniscience ? of 
Omnipotence? of Omuipresence? of Eternity ? of God? 
He probably believes in the value of vaccination. Why ? 
Is it because he has sound evidence of its truth? Had 
he never read anything on the subject but Dr. Sexton’s 


treatise, “ Vaccination, Useless and Injurious,” he would ’ 


probably be an utter disbeliever in the efficacy of the 
treatment. It is impossible to have “sound evidence” 
on all subjects. 

The reason why the majority of “ infidels” reject the 
“Trinity” is that, it opposes their reason; in other 
words, their reason cannot grasp or apprehend it. But 
they forget that the idea of Eternity, &c., is also incom- 
prehensible. And so are many, many facts, which, all the 
time, they believe in. Can they tell why snake-virus para- 
lyses the frame? why the magnetic needle points towards 
the north? why Dinda, invisible, traverse the air, 
“and deal” destruction “round the land?” Can they 
tell: for what purpose human beings are endowed with a 
“spleen,” an organ whose use has not yet been ascer- 
tained? I fearI must relinquish all hope of convincing 
the editor that.the analogy, enunciated in my first letter, 


really does exist ; but on his foot-note (page 1205) I- 


would remark :— s 

(1.) The editor says the doctrines of the Trinity and 
Atonement are not supported by the Bible. Now, as 
proof that the former dogma is scriptural, I refer to the. 
letter of “ Vox” in the same issue; and, as evidence of 
the scriptural character of the doctrine of Atonement, 
Trefer to the following texts amongst many :—Ephées. 
v. 2; Phil. ii. 8; Heb. ix..22; John ii. 2. 

All this is extraneous to the original import of my 
letters, but the editor's note renders it necessary that I 
should reply. ‘ 

_ (2.) The editor discourses about “the incidence of 
immutable law ;” but I must be a little more common- 
place, so beg to propose that :— : 

I. All that exists, exists by Gou’s permission. 

Il. Evil exists, 

III. Therefore evil exists by God’s permission. 

By “ ht mean “all unhappiness, calamity, mis- 
chief, harm, Wickedness, and depravity.” 

And I conclude that the character of a God, who can 
permit the existence of all this evil (and Free-thinkers 
must admit it) could not be injured by there being 
ascribed to him the possession of the “ human passions’ 
portrayed in the Bible. And now, O Rationalists, in 
the words of Collier,“ There are few things reason can 
discover with so much certainty and ease as its own in- 
mime.” 

$ , stoop, proud ate of heaven is low, 

And Si whe aise in pkio mar bend ! 
on has fields to play in, wide as air ; 
But they have bounds! 
* * * * * + 


Think not the Infinite will calmly brook 
e plummet of the finite in its depths.” 
FRIENDLY OPPONENT. 


. [Our correspondent is very persistent, but does not 
improve her position thereby. We leave “ Rationalist” 
to reply to that part of her letter which refers to him, 
and this, we apprehend, he will find an easy task. Her 
comparisons all through are inapplicable, inasmuch as 
the Trinity is a purely ideal, whilet the various matters 
she alludes to are positive effects, of which the causes, 


m some instances, have not been fully traced, though 
science and clairvoyance are rapidly solving them. 
Snake-virus paralyses the brain by a peculiar chemical - 
action upon, the blood, the corpuscles of which become 
distended. The magnetic needle points to the north by 
the polarity of the magnetic currents. Plagues are caused 
by gross magnetic emanations, which drift over the 
earth’s surface, and cause zymotic action in the blood, 
The spleen is a nervous gland, known by medical men 
to exert an important influence on the mind, and by 
clairvoyants to be the connecting link between the vital 
functions of the body and the brain. Our fair eorres- 
pondent is discreet in relinquishing the hope of con- 
vincing us of the analogy referred to, while we retain 
our reasoning faculties as clear as at present, we are 
impenetrable to such sophistry. In alluding to the Bible 
we, of course, refer to the recognised orthodox and uni- 
versally accepted standard of the Christian Churches 
(King James’s version), so that “ Vox’s” readings, even 
if correct, do not apply, whilst the texts quoted by herare 
not nearly definite enough to build the Trinity upon. All 
good is relative; absolute evil has no existence. Un- 
happiness, calamity, jickedness, depravity, &c., are 
merely discordant conditions, out of which are evolved 
more harmonious~ones, and are as necessary to social 
development and growth as are clouds and storms to 
the development and growth of vegetation. Reason, in . 
discovering its own insufficiency, discovers also the in- 
sufficiency of an unsubstantial negation, such as that 
presented by our correspondent. -It has a firm footing 
as far as it goes, and halts only where that footing can- 
not be found; but it passes a léng way beyond her 
standard ere this limit is reached.. With the exception 
of “ Rationalist’s” reply, we must decline to insert 
further correspondence on this subject.—Ep. H. of L.] 


SPIRITUALISM AND INSANITY. 

“This form of delusion (Spiritualism) is very prevalent in Ame- 
rica, and the asylums contain many of its victims; nearly ten 
thousand persons, having gone insane on the subject, are confined 
in the public asylums of the United States."—Dr. L. S. Forbes 
Winslow, of London. ' $ 

“ There i§ not an insane asylum from Maine to Texas which 
does not contain. victims of Spiritualism." —Rev. Dr, Talmage, of 


Brooklyn. 

iid THE: FACTS, 
Tue number of asylums, or institutions for the insane, 
in the United States, July lst, 1876, according to the 
American Journal of Insanity, was,— 


State Institutions... ... * 58 
City or County sae a 10 
Incorporated Charities 10 
Private... a tt 9 


Total sos e ose vee ee 87 

And eight others were then in process of construction. 
The whole number of patients in these 87 institutions, - 
at that date, as estimated by the same authority, was 

558. 

Oe December last, 1876, I addressed the following 

questions to each of the medical superintendents of the 

institutions for the insane in the United States :— 

lst, The number of patients admitted to or under 
treatment in your institution during the past year; or, 
if this has not yet been ascertained, then during the pre- 
vious year ? 

2nd, Jn how many 
religious excitement ? : ka 

3rd, In how many to, excitement caused by Spirit- 
ualism ? . A : ; 

In answer to these questions I have received either 
written replies or published official reports, generally 
both, from 66 superintendents, but of these only 58 are 
available for the purposes of this exhibit, the remainder 
not furnishing the information required. The informa- 
tion obtained from the 58 reports and written replies is 
here given in a tabulated form, and every fuct an figure 
bearing upon this question, fayorably or adversely, in the 
reports and letters received is here presented :— 

THE INSTITUTIONS—WHERE LOCATED—THE TOTAL NUM- 
BERS OF PATIENTS DURING PERIODS STATED; AND THE 
NUMBERS OF THOSE WHOSE INSANITY IS ASCRIBED BE- 
SPECTIVELY TO RELIGION AND SPIRITUALISM. 


cases was the insanity ascribed to 
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aine Insane Hospital, Augusta, Me. ow = 1875-6 87. 

psn Asylom ter the Insane. Brattleboro, Vt. ... u” iay = - 

New Hampshire Asylum for the Insane, Concord, N. H. | rats ae 3 
State Lunatic Hospital, Taunton, Mass. eos ove on 103 1 eS Tse 
Worcester State Lunatic Hospital, Worcester, Mass. 187 10 

Bhady Lawn Insane Asylum, Northampton, Mass, ... 4 2 1 
Boston Lunatic Hopital, Boston, Mass. oe ove B A E-A |e 

Btate Lunatic Hospital, Northampton, Mars, 187 1 


Butler Hospital forthe Insane ... s.. wee eve we 
Connecticat Hospital for the Insane, Middletown, Conn. ... 
for the Insane, Hartford, Conn. É -uf 
New York City Asylum for the Insane, Ward s me A A 
New York City Lunatic Asylum, Blackwell's Island, N.Y, ... 
Bloomingdale Asylum, New York ao a 
Ktate Lunatic Asyum, Utica, New York S. e 
Munroe County Insane Asylum, Rochester, New York # 
New York Stato Asylum for Insane Criminals, Auburn, N.Y. 
Sanford Hall Insane Asylum, Flushing, New York sie ae 
King’s County Lunatic Asylum, Flatbuats, New Yor! =| 
Stat: Homeopathic Asylum, Middletown, New York 
Private Insane Asylum, Pleasantville, New York ... 
New Jersey State Lunatic Asylum, Trenton, N.J. 
Western Penvsylvani: Hospital, Dixmont, Pe er. ees 
State Lunatic Asylum of Feanayivenia, epee Pa. ...| 187 
Ftate Hospital for the Insane, Danville, +0... sen 
eek; Department of Philadelphia Hospital, Philadelphia. 
ee ee a ee 
riends’ Aryium for the Insane, Philadelphia, Pa... .. 
P, Hospital for the Insane, Philadelphia, Pa. ... 


vow 


Mich Jum for the Insane, : ; 
Wisetean tone Hospital for the Insane, Mendota, Wis, ... 
Northern Hospital for Insane, Winnebago, Wis, se su 
Towa Hospital for the Insane, Mount Pleasant, Iowa 
Hospital for the Insane, Independence, Iowa ove 
Rt. Vincent's Institute for the Insane, St. Loula, Mo, 
Bt, Louis County Insane Asylum, St. Louis, Mo, ... 
Rtate Lunatic Asylum No, 2, 8t. Josephs, Mo, 
Northern H th 


ital oe eon) 
Illinois Central Heepital for Insane, Jacksonville, Ill... 
Rel Place Asylum, Batavia, I... see see oes 
Illinois State Hospital for Insane. asea; TL .. 
Indiana Trospital for Insane, Indianopolis, Iad, ., —... 
Minnesota Hospital for Insane, St. Petor’s, Minn. .., + 


CETTE T 


Western Lunatic Asylum, Staunton, Va. 


Insana Asylum of North Carolina, Raleigh, N.C... 
Maryland Hospital for Insane, Baltimore, Md. on eee 


From the above table it will be seen that of 23,328 in 
sane persons now, or recently, in 58 institutions. 412 
are reported insane from religious excitement, and 59 
from excitement caused by Spiritualism. 

Assuming that in December last there were 30.000 
insane persons in the various institutions in the United 
States (an increase of about 450 since July, 1876), ac- 
cording to the above figures there should be of this entire 
number 530 insane from religious excitement, and 76 
from Spiritualism, and whether we regard the relative 
numbers in the above table, or as estimated in all the 
institutions in the country, we find there are seven in- 
mates insane from religious excitement for every one 
insane from Spiritualism. It will also be seen that while 
there are 87 asylums, there are only 76 insane Spiritu- 
alists within their walls—not one to each institution. 

The following table presents the statistics of this sub- 
ject for long terms of years, of thirteen institutions, as 
taken from their original reports; the other reports 
being deficient in like information. 


‘orcester State Lun. 


— —_ 


lam, U! bE a: -k 
ospital for Insane, Philadel 


{ndlana Hospital for insane, Tadi lis, Ind, 5, 
ana anopo! pg 
Minnesota Hospital for Insane, Bt, Peter's, Minn, 


Here we haye records of 58,875 patients, of which 
number the insanity of 1994 is ascribed to religious ex. 
citement, and that of 229 to the excitement of Spiritual. 
ism. According to these figures, 80,000 of these patients 
(the present number of inmates of our asylums) would 
show 1016 insane from Religion, and 117 from Spiritual. 
ism, and the relative nuinbers of those whose insanity is 
ascribed respectively to the excitement of Religion and 
Spiritualism in former years and at “the present time, 


appear as foliows :— 
1n 30,000 patients in former years, from Religion. 1016; from Spiritualism, 11y 
at present time, ,, ; ' 


n» 30,000 ” ed oS " 
Showing adiminished number of cases from both religion 
and Spiritualism at the present time. 

An ‘important fact should here be noticed, which is, 
that as the knowledge of Spiritualism has extended and 
the number of its adherents has increased, the records 
show not only a comparatively but an absolutely less 
number of cases in which Spiritualism is assigned as the 
exciting cause of insanity, and it is a question whether 
the greater comparative decrease in the number of cases 
ascribed to religious excitement may not justly be attri. 
buted, at least in a great degree, to the influence of Spi- 
ritualism in disseminating more correct, rational, and 
consequently less revolting ideas, of the nature and ex- 
tent of future punishment, 

Seventy-six insane from Spiritualism at the present 
time, out of a total of 30,000 inmates of our asylums, are 
within a fraction of 1 in 395, and one-quarter of one per 
cent. of the whole number in the asylums, instead of 
334 per cent., as asserted by Dr. Forbes Winslow. 

In 42 of the published reports of institutions for the 
insane which have come to hand, there are tables show- 
ing the previous occupations of the patients admitted or 
treated within one or more years, and from theso I find 
that out of a total of 32,313 male patients, 215 are set 
down as clergymen, while in same reports the total num. 
ber of male and female Spiritualists is only 45. Insane 
clergymen are here in the proportion of 1 to every 150 
inmates, while the proportion of insane Spiritualists is 
only 1 to every 711, 

If we estimate the number of Spiritualists in the United 
States as low as 2,000,000—which I believe to be less than 
their actual number—we are entitled to a representation 
in the lunatic asylums of 1333, while the number actually 
there, according to official reports, is only 76. Thus we 
are taxed for the oj of these institutions without 
fair representation ; but as we are taught by our religion 
to exercise charity toward all men, we are willing that 
all clergymen, and the members of their congregations, 
shall have the lion’s share of the advantages these insti- 
tutions afford. Their needs are greater than ours. 

Dr. M. Ranney, Superintendent of the Iowa Hospital 
for the Insane, in which, in 1874-5, more than 1000 pa- 
tients were treated, says, in his letter to me, that there 
is not at the present time one Spiritualist under his care. 

According to the Report of the Worcester state 
Lunatic Hospital, Mass., in which, in 1876, 829 patients 
were treated, no Spiritualist has been a patient in the 
institution during the last three years. i 

Dr. John Curwen, Superintendent of the State Lunatic 
Asylum at Harrisburg, Penn., in which during the past 
twenty-five years 3988 patients have been admitted says, 
in his letter to me, that “ We have not had for a long 
term of years any cases caused by Spiritualism.” 

In the State Lunatic Asylum ‘at Utica, N. Y., 11,831 
patients were admitted during the past 82 years, the in- 
sanity of 82 of them being sealant bs Spiritualism, but 
all these were admitted within the period of five years 
from 1849, when Spiritualism was in its infancy, and 
comparatively little understood, and since 1853, or for 
23 years, not a patient has been admitted in whose case 
Spiritualism was assigned as the exciting cause of the 
— 

Dr. B. A. Wright, Superintendent of the Northwestern 
Hosptial for the Insane at Toledo, Ohio, writes me :— 

“The cause of the mental derangement of eight patients (in 
1876) was religious excitement. Many more act as though reli- 


gious excitement had been the cause of their insanity, but this is 
not so stated in the committing papers,” 


Dr. J. B. Cooker, now or recently City Physician of 

N a Orleans, in a letter to Rev. Dr. Watson, of Mem- 
8, Bays,— 

Mer iets aii charge of the Lunatic Asylum of the parish of 
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some seven years, and out of a large number that 

ees Oe iMod and discharged in that time, have never had 

ti case of insanity on account of Spiritualism, but several cases 
ot insanity of other forms of religious beliéf.” Bis 

The following is an extract from a letter received from 
Dr. ©. H. Nichols, Superintendent of the Government 
Hospital for the Insane at Washington, D. C., in which 
931 patients were treated in 1876 :— 

“ J see a ph, attributed to Dr. Forbes Winslow, is goin: 
the rounds of the reg “eo stating that there are ten thonsanc 
lanatics in the United States who were made insane by Spiritual- 
ism, My observation leads me to suppose that there may be one 

èr cent. of truth in that statement.” 

The Doctor's estimate is-very nearly vorrect. Instead 
of there being one Bo cent. of truth in the wild asser- 
tion of Dr. Forbes Winslow, there are only three-fourths 
of one per cent. ‘ \ 

Dr. J. W. Ward, Superintendent of the New Jersey 
State Lunatic Asylum at Trenton, writes |— 

u We have eight cases said to have resulted from Spiritualism, 
but whether Spiritualism was. the cause, or the result of insanity, 
in these cases, it is difficult to tell. Friends in giving histories of 
cases are very prone to mistake hallucinations, &c., expressed after 
insanity is established, and the cause of, the malady itself.” 

Dr. D. R. Burrell, Resident Physician of the Brigham 
Hall Asylum at Canandaigua, N. Y., says :— 

“ statistics in regard to religious excitement and Spiritualism, 
as causes of insanity, are of little account at present. Friends 
often speak of these as causes, when they are merely results, as 
you learn upon obtaining, after weeks or months, a fuller history 
of the cases. Many of the so-called ‘religious’ cases I have met 
did not think of religion, or become religious, until they were 
touched with insanity, Cannot the same -be said of Spiritualism 
asa cause? E P 

Dr. H. R. Stiles, Superintendent of the State Homeo- 
pathic Asylum for the Insane at Middletown, N. Y., 
writes :— 

“ All of us bave a touch of mip On ge ig in our make-up, Is 
it surprising, then, that when bodily and mental disease, con- 
joined, have slackened the rein which common sense (the will of 
our daily lives) holds upon this lingering relic of supernaturalism, 
the confused mind, not comprehending its changed relations. with 
the outer world, seeing and hearing many things which seems 
strange, and (in its then state), fearful and forboding, naturally 
revives what it has heard of spiritual influences, and the patient 
rants and raves about and attributes his troubles to Spiritualism ? 
But these delusions generally appear after the insanity is recog- 
nised, so I am inclined to acquit religion and Spiritualism of this 
blame to a large extent, At least my own personal experience 
does not induce me to charge it upon them.” 

Dr. B. D, Eastman, Superintendent of the State 
Lunatic Hospital at Worcester, Mass., in his report for 
1873, says of the causes of insanity assigned by the friends 
of patients, as stated in the tables in the published re- 
ports, that— 

“Tables of this character are very unsatisfactory. The friends 
of patients, from whom the statements of causes usually come, 
sometimes purposely practice deception, and often display great 
ignorance by assigning as a cause some comparatively trivial cir- 
cumstance attendant upon’ the beginning of insanity, or some 
symptom of the already fixed malady.” . 

It can readily be understood how epptoprany these 
remarks must apply to persons who exhibit insane symp- 
toms, and who previously have been more or less inte- 
rested in Spiritualism. Its unpopularity, together with 
the impression so prevalent that Spiritualists must ne- 
cessarily be to some extent unbalanced in mind, render 
it more easy and gatural to attribute the mental aber- 
ration to this cause than to any other, and thus, doubt- 
less, a certain proportion ot the small number of inmates 
of our asylums upon whose warrants of committal Spi- 
ritualism is inscribed as the exciting cause, are in no 
dorres indebted to their belief for the cause of their 

iction. : 

Dr. John P. Gray, editor of the American Journal of 

sanity, says in his report :— i 

“ Every great religious movement, indeed, from John Knox and 
Jobu Wesley to iosa and Sankey, has been accompanied with 
ite per centage of insanity, but that only shows that there is in 

community, at any given period, a certain amount of con- 


every ty, ~<a 
stitutional or incidental morbidity ready to be developed into in- 


sanity by every suitable occasion, and religious excitement only 

stands prominent among the number of moral influences.” 

, ese remarks also apply to Spiritualism, though not to 

the same extent. : à 
Dr. J. Ray, the eminent authority in medical juris- 

prudence, and who has made a special study of insanity, 

= in the American Journal of Insanity for Oct., 


“It is to be Tegretted that the prevalent tendency is to ignore 
them (the facts of Spiritualism) entirely, rather than to make them 


A subject of scientific investigation. It is surprising tha i- 
cians, especially, with such weilhrecoguice’ affections d tien 
as catalepsy,. somnambulism, ecstasy, and. double consciousness, 
should Jump to the conclusion that all the facts of spiritualism 
and animal magnetism are utterly anomalous and impossible.” 

Contrast these wise and cautious words of one of the 
most experienced specialists in this country, with the 
unsupported assertions and blind generalizations of Dr. 
Forbes Winslow, and Rey. Dr. Talmage. 


(To be concluded in our next ) 


THE WESLEYAN SPEOTATOR CONVICTED. 


Tae editor of the Wesleyan Spectator, in his issue of 
April 27th, continues to manifest his tolerant and gen- 
tlemanly tendencies in this manner :— 

“Mr. Peebles vouches for the reality of spirit-pictares and pho- 
tographs, but who shall vouch for Mr. Peebles? There are resi- 
dents of Yarra Bend, of equal if not superior natural abilities and 
culture to the American “ Seer,” who are as confident as he is of 
eyen more extraordinary things. But when a gentleman with lack- 
lustre eyes and introspective look assures us that he is the Angel 
Gabriel, we are not the less satisfied that the speaker is under a 
delusion because he has faith in bis own pretensions. And as we 


know that in every instance where the so-called “ spizit-pictures " 
have „examined by s unbelievers imposture has been 
detected, Mr. Pecbles must a 

to deceived or being deceiv. r 
While it is generally conceded that Wesleyan Christians 
need considerable watching, it is positively certain that 
there are multitudes of intelligent ’free-thinking men in 
all English-speaking. nations who require no “vouchers.” 
Dr. Peebles is one of this class. 

Singularly destitute of originality, this Wesleyan para- 
graphist continues to echo, or repeat, parrot-like, the 
cheap newspaper “slang ” of calling Dr. Peebles the 
“American Seer.” And yet, can anything different be 
expected of one of these latter-day Wesleyans who has 
been “ quickened,” and “born again ?” Prayer is never 
amiss. We, therefore, pray that this Wesleyan Chris- 
tian, writing in the Spectator, may be frequently quick- 
ened; frequently “born again "—and “ born” better 
each time, for humanity’s sake. Amen. 
` “We know, says this Wesleyan “that in every in- 
stance where the so called spirit-pictures have been 
examined by intelligent unbelievers imposture has been 
detected.” This statement is false unqualifiedly false 
When, Ob, when will these Christians cease to “ lie for 
the glory of God?” A few years since, when Mr 
Mumler, the most prominent of the American spirit- 
nalists, was arraigned in New York for “ imposture,” he 
employed phan | went into court, and came out victo- 
rious. His spirit-pictures were proven under oath to be 
genuine. After godly sorrow—full confession—and due 
repentance for this late and all past sins, w:ll this Chris- 
tian editor have the-kindness hereafter to at least try 
and approximate the truth when writing of Spiritualists 
and Spiritualism. TRA A recess 

Considering the heathen origin and demoralising in- 
fluences of the Wesleyan Church dogmas, we do not 
expect as much of him, or any “ babe in Christ,” as we 
do of free-thnking scholarly journalists connected with 
the secular press. But not to be too exacting, this Spec- 
tator man can certainly ¢ry to write the truth. 

“Tf at first you don't succeed, 
“Try, try again.” 

~ ge mees 

Tue “Mediums” by last mail contain accounts of 
materializations and other marvellous manifestations, 
through the mediumship of Miss Wood, of Newcastle, 
under the strictest conceivable test conditions, the 
medium being screwed up in å cage prepared by the in- 
vestigator—Mr. Adshead—and friends, at his own house. 
Under -these conditions, a beautiful female form was 
materialized, walked out into the room, touched several 
of the spectators, and wrote a message on paper handed 
to her by Mr. A. In the issue of March 30th are illus- 
trations of the seance room, cage. &ec. 


t the alternative of attempting 


Mr. J. M. Peesres has just arrived from Sydney by the 
City of Adelaide, and will commence his fioal course of 
lectures here, at the Opera House, on Sunday next. 
We commend his article on “ Organisation” to the 
attention of Spiritualists here, and trust it will lead to 
some practical effort being made in that direction. 
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OUTLINES OF SPIRITUALISM. 


By Frepenic Bonp. 


No. V.— Tug SouL.” 
—0— 
“The Stars shall fade away, the Sun himself 
Grow dim with age, and Nature sink in years ; 
But thou shalt flourish in iminortal youth, 
Unhurt amidst the war of clements, 
The wreck of matter, and the crash of worlds !” 
Tue belief in the distinctive existence of the soul, or 


something that dwells in and outlives the external body, 


has been entertained since the earliest ages. The 
question of the origin, nature, and destiny of the soul 
constituted one of the leading questions discussed by 
the various ancient philosophic sects; and the con- 
clusions they arrived at concerning it, diflering as they 
did so greatly from each other, go to show the extreme 
diversity of opinion prevalent in the early ages in regard 
to the subject. Plato fixed the seat of the soul in the 
head, and Iferaclitus held that it was a spark of the 
stellar essence (scintilla stellaris essentia) ; whilst other 
philosophers, though of a less important school, con- 
tended that apart from the human organization the soul 
did not exist. The philosophers of Egypt, a country 
generally considered to be the first seat of learning, 
taught, however, that not only did the soul exist, but 
also (according to Herodotus) that it was immortal. 
. They employed numerous hicroglyphics to represent it, 
such asa heron, a ram, a basket of fire, or a hawk with 
a human face; and instead of bewailing the death of 
great and good men, they rejoiced at their translation 
to higher spheres of usefulness in the world of departed 
spirits, The doctrine of the immortality of the soul 
Vlato accepted unreservedly, and supported it—though 
his arguments were not considered by Cicero to be 
owerful or satisfactory—by his theory of innate ideas. 
he future state of the soul he made dependent upon the 
tone of its carthly probation, If a man had lived 
“unspolted from the world,” his soul was absorbed into 
the Divine Spirit; if not, it was relegated to a place of 
punishment—the soul of an indolent person being trans- 
formed into a beast ; that of an effeminate man into a 
woman; that of a volatile, frivolous person into a bird, 
and that of an ignoramus into a fish. 
In modern times, likewise, the word “ soul” conveys 
a variety of interpretations to different minds. Some— 
among whom may be classed the Spiritualists—contend 
that the human soul is an ultimate element in the 
universe, and erga independent of organisation for its 
existence; whilst. others assert that it has no actual 
existence of itself, but is merely an expression of the 
force of matter. This latter hypothesis is the one dis- 
seminated by the majority of the scientific community 
at the present day, and the remarkable rapidity with 
which it is gaining ground shows how opportune is the 
spiritual science in helping to counteract its baneful 
effects. Scientists of the Tyndal school maintain—and 
perhaps with some degree of reason—that it is nut 
within the ordinary province of science to discover the 
elements of the “soul.” They have almost—nay, some 
of them already have—arrived at the point of ignoring 
the word altogether, simply referring to it in a spirit of 
kindly toleration. Because the scul cannot be measured 
by a yard-stick, weighed by a pair of scales, or viewed 
with a microscope, they hold that it does not therefore 
exist; and those who entertain a contrary opinion, they 
regard with a feeling either of forced pity or smothered 
contempt. It never occurs to them that other principles 
similar to the soul—for the soul, in one sense, is a 
principle—cannot pass through similar tests. If one 
were inclined to resort to the tu guogue style of argu- 
ment, one could easily retort $ challenging such 
scientists to measure eighteen yards of centre of gravity 
or say how many spoonfuls of chemical affinity are 
required to fill a pint jug. And yet they do not, cannot 
y grla of these principles. f 
ut what does Spiritualism teach concernin 
The theory inculcated by spirits of the hi bee ean 
this—that man is composed of an externa body, inside 
of which is a “bright silvery one,” denominated the 
spirit-body, whilst within this again is the soul itself. 


Spirit intelligences say that the soul has 
eternity; that it is a moral being, distinctive ind 

endent of matter, and retaining its individuality after 
its releage from the external body ; and that it is inde 
structible and eternal. The origin of the soul re 
beautifully referred to by Wordsworth in the following 
lines :— i 


‘existed from 


“ Our birth is but a sleep and a forgetting : 
The soul that rises with us, our life's star, 
Hath had elsewhere its setting, f 
And cometh from afar : 
Not in entire forgetfulness, 
And not in utter darkness, 
But trailing clouds of glory, do we como 
From God, who is our home.’ 


Spiritualism teaches that in the spirit world the soul has 
opportunities of progressing upwards and onwards trom 
sphere to sphere, increasing in knowledge, and thua 
creating its own happiness. ia ee man to have been 
a voluptuary whilst on earth, he will gravitate to a 
position for which he is fitted in the world of souls. No 
amount of death-bed repentance, no end of priests’ 
prayers, bags of gold, charitable endowments, no mere 
calling on the magic name of “ Jesus!” will save such a 
man from the inevitable doom he has earned for himself, 
As he has made his bed so will he lie. But on the other 
hand, all hope of amelioration is not withheld from him, 
The very worst criminal will be able in the future world 
to extricate himself, by means of higher aspirations and 
well doing, from the Slough of Despond into which his 
vicious propensities and indulgencies have plunged him. 

In order to diminish the likelihood of interminable 
confusion which the indiscriminate use of the word 
“soul” causes with many thinkers, it bas been suggested 
by a well-known propounder of the Continental School 
of Spiritualism that it should be prefixed by some 
qualifying term, indicative of the point of view we adopt 
when discussing matters related to the soul. This idea 
has certainly many advantages to recommend its 
adoption, and is, moreover, a method employed by 
scientific men when considering the various subjects that 
appertain to their own Seriicular domain—in relation to 
oxygen and hydrogen for instance. It is to say vital 
soul for the principle of all material life; intellectual 
soul for the principle of intelligence ; and spiritual soul 
for the principle of the soul's existence and individuality 
after death. In this case, the term “ vital soul” would 
be applied to all organic beings, whether plants, animals, 
or men; the term “ intellectual soul” could be applied 
only in reference to animals and men; and the term 
“spiritual soul” to men alone. 

Orthodox Christian’ty deludes its disciples with the 
idea that let a man have been of the most wicked 
character whilst sojourning on this mundane sphere; let 
his sins be as santas, yet, if he will only repent at the 
eleventh hour and call upon the name of Jesus—a rame 
that Christian preachers so frequently profane—all will 
be forgotten and forgiven, and the soul of that man will 
be eventually ushered into the presence ‘of its maker to 
receive the expected reward—* Well done, thou good 
and faithful servant, enter into the joy of thy Lord.” 
Below, his life has been spent in cursing the Almighty, 
disregarding all moral and spiritual obligations, perse- 
cuting the fatheriess and the widow, and pandering to 
pay and to power; above—such are the magical effects 
of uttering a stereotyped phrase on a death-bed—his 
spirit, these Christian preachers tell us, will pass im- 
mortal years in chanting the praises of Him whom he 
thought little of during his earthly careér. Contrast 
these teachings with those of Spiritualism, and the 
difference is as startling as it is boundless. On the one 
hand, Christianity teaches that the wife-beater, the 
murderer, the licentious, and the arrogant may enjoy the 
society of the pure angels in Heaven by simply repentini 
of their sins when death approaches ; -on the other hand, 
Spiritualism warns us that our punishment in the next 
world will be in proportion to the wrongs we have com- 
mitted in the flesh; if we put our fingers in the fire we 
must bear the pain. It can thus be easily perceived how 
it is that Christians, as a rule, hesitate to embrace the 
doctrines of Spiritualism. It can, furthermore, be 
readily divined why journals of the Melbourne Spectator 
class evince such ardent anxiety to deter their readers 
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from investigating the phenomena and doctrines of| several ways, because it tends to drive those already 


Spiritualism. But it would perha s be profitable to 
them to remember that the terms which they employ in 


order to attain their object simply furnish the outside, 


world with fresh exemplifications of good-hearted Tom 
Hood's celebrated triplet— 


“ Alas for the rarity 
Of Christian Charity 
g Under the Sun!" 


Such journals are well acquainted with the fact that in 
Spiritualism, the champion of spiritual and intellectual 
freedom, they.have a formidable and uncompromising 
foe, and that let the battle of Truth versus Error be 
waged as long as it may, the Spiritualists will always be 
found at their guns. — 


SPIRITUAL ETHICS, 


\ 


Perwars the finest philosophical treatise on Miracles 
and Modern Spiritualism ever written, is that of A. R. 
Wallace. This simple and concise synthesis, of scholarly 
style and scientific method, displays a perspicuity and 
penetration well worthy of his world-wide reputation, 
as an eminent leader of the most advanced school of 
evolution, and by its vigorous and logical reasoning 
secures for him a respectful hearing in the present, and 
a grateful Fame in the Future, from many who will 
wisely make it the Text Book òf their supermundane 
studies. Among the many valuable expositions which 
this work contains the prominence given to the ethical 
aspects of the movement is another token of the ability 
of its author. For anew Religion which did not com- 
mend itself to the moral perceptions of mankind could 
never hope to obtain the slightest hearing or encourage- 
ment, One of the greatest agents in the revolution which 
is taking place in the popom mind is the power of Con- 
science. Its growth is thrusting aside the crust of Con- 
servatism as incompatible with true humanity. It 
arraigns before the bar of private judgment the most 
sacred principles and most exalted truths, demanding 
that they prove their consonance with Justice, or 
straightway depart from us. 

Materialism is in this direction as much as any 
other oe to objection, for measured by an ideal 
standard its imperfections are at once manifest. Virtue 
and Vice are not in this sphere uniformly rewarded 
with their deserts. We see many striking examples 
to the contrary, and cannot find more than a very 
general and unsatisfactory moral order: in our 
midst. Yet to the existence of such and the 
desire for it, our consciousness involuntarily testifies. 
It is acknowledged to be the very backbone of our social 
Life, and the basis of all Progress, while we must admit 
that the experiences of earth do not afford any explana- 
tion of its all-important functions, or justify the honor 
which is suitrareatle attached to it. Materialism is cer- 
tainly under no obligation to prove the action of such 
laws, since by its very nature it recognises only a 
transient and unfinished power working in Being with- 
out feeling or responsibility. Rt it is bound to account 
for the peculiar a PEE which eas like this occupy, and 
the extreme control they have obtained over the human 
intelligence. It must educe a consistent theory in which 
we may behold the operation of circumstances giving 
birth to such an offspring, acting in a manner notably 
differing from: that of its fellow faculties. When this 
question is disposed of it would. still be compelled to 
take a lower place as a Doctrine than one which over- 
came these deficiencies, and presented a plan of the 
cosmos complete in all particualers. But Materialists 
are too hard pushed in even more cardinal positions 
than this, to be able to spare forces for its defence, 
though still- strengthened, as they so often are, by the 
greater absurdities of their old enemy the Church, 
which, pretending to preach an order of a very definite 
kind, has produced hitherto only a grossly Immoral 
Despotism as supreme over us. The Purgatory of 
Roman Catholicism is a step in the right path, but the 
endless torments to which all Christianity has doomed 
tts enemies is a foul libel upon the Divine Love and 
Wisdom. The result of such a teaching is vicious in 


-completion of this. 


wrong to the deepest excesses of Despair, and because 
it requires only. a low quality of goodness from its 
devotees, professing to recognise no distinction beyond 
bare salvation, after which all gradations are lost in one 
mass of inanity. Modern ‘Philosophy deprived the 
clergy of their last stronghold when it utter! repu- 
diated the thought of any. Punishment, as such, sub- 
stituting for it the two requirements of Restraint 
and Restitution, The prevention of future crime, and 
reparation made for that past, by these means looking 
forward to a real redemption which should ini time fit 
the fallen one for reinstatement among his fellows. And 
if such be the verdict of Earth, what must be the 

conomy of Heaven, or the Omniscience of a Deity that 
would deny it? “Is Man more just than God ?” asked 
the eloquent chieftain of the ill-fated Girondins at the 
famous last supper which preceded the guillotine. “ Is 
Man more just than God ?” cry human hearts revolting 
from the Faith that would so teach them. It is impos- 
sible. The inconceivable gradations by which what we 
name good passes into its lower stages, entitled évil, are 
an insurmountable obstacle in the path of so glaring an 
injustice. No line is possible which should A airas 
separate them. The deepest ignominy and depravity of 
human nature còuld never merit more than a temporary 
discipline. Its highest parities aré not without some 
stains. Between these is an almost infinite range 
wherein mortals mingle the good and less good in their 
lives, The Theological conception is one that could only - 
proceed from Ignorance and callous Brutality. It shows 
that the minds of its devotees are still blind to the 
simplest facts of nature and experience, that its origin 
was evidently in an age of savage and barbarous 
bigotry, and that the creed to which it is attached is one 
morally repulsive and spiritually impure. Other tenets 
are of the same character,.and weighed in the balances 
of Right, the finest and holiest of the tests of Truth, 
display the degraded stultification of superstitious 
frenzy. The whole fabric of the Vicarious Atonement 
and its supporting hallucinations is a gigantic mon- 
strosity, outraging the most fundamental ethical prin- 
ciples. It imputes imbecility to its God, cowardice to 
his creatures, fury to its Divine Parent, deception to his 
Divine offspring, and debases all to ra. ap ed parts ina 
diabolical drama, which leaves the whole inner universe 
in ruins. Well may it merit the scorn of gitted sceptics 
who prefer their own incompleteness to the fanatic 
fables of monkish maniacs. 


The Ethical Revelation of Spiritualism takes another 
and’ higher stand, natural to its sacred source.. It 
may be divided into two parts—first considecing the 
Moral Order it discloses, and next the .Moral Teachings 
of those discovering it. The Moral Order so opened to 
us is perfect, proceeding from Perfection. Rewards and 

enalties are exactly proportioned to individual necessities, 
+ an unwavering Justice working outwards from the 
soul, The vista before us is indeed the complement and 
At Death the physical garment is 
laid aside, and the spirit steps forth without disguise. 
If it has devoted itself to sensual indulgences, limited 
its aims in selfishness, or dulled its intelligence by excess 
or neglect, it is now unbappy, for deprived of all the 
means to these lower pleasures, it retains the desire for 
them engrained by experience now torturiag it with the 
burning thirst for an impossible gratification. Those it 
has injured it must repay with diminished means. Not 
that it 1s by any external force commanded to such re- 
paration, but because sooner or later becoming aware of 
the possibility of deliverance from its misérable state, or 
Hell it seeks to escape, and is then by its own intuitions, 
or by the direction of those brighter guardians ever en- 
deavouring to rouse the better faculties, pointed to the 
path by which it may ascend. . A rigorous restitution 18 
required, and purgatorial struggles: before it becomes 
freed, and enters that condition which the good do at 
once, State in the other World, or rather in the other 
stages of this World, means place. The segregation in 
a vessel filled with pebbles is an example. When shaken 
the heavier seek the bottom, as stones sink in a stream, 
and so they arrange themselves in successive layers ac- 
cording to their quality, the least material .above. 
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Death is such a shaking. The lees of Life are at the 
lowest depths. It is a question of qualities like con- 
sorting with and being attracted to like, and the lightest 
(those most full of Light) take the highest station. 
Heaven and Hell are therefore States and Places. 
Heaven signifies that of the harmoniously unfolded 
mind, and Hell the condition of the more unfortunate. 
With mathematical precision every spirit gravitates to 
its peculiar sphere, and is happy or perfect in proportion 
to the goodness of its earthly Life, and the development 
it has there attained. Those who have cultivated the 
intellectual and moral faculties find there a wider scope 
for their exercise and improvement, in the acquisition of 
Truth, and the missions of loving kindness. These are 
their desires, and being satisfied they are in Heaven. 
There is no division between these two, but they pass 
insensibly one into another, forming a single flight of 
stairs. The period of probation corresponds exactly to 
the offences, but all eventually, and most before any 
very cousiderable time, commence that progression, 
whose ultimate is inconceivably glorious. For every 
soul there is a swift salvation as soon as it is sufficiently 
educated, and thereafter Eternity is the field of its 
Delight. Pain is but the minutest portion of Being, 
which prolongs itself through more Eous of rapture than 
the seconds of trial which its preparation for them 
necessitated. And here we pass into the secord aspect, 
of Truths taught us by those revealing this magnificence 
of joy. All Evil, so called, ends in good, is indeed good 
in the making. There is no suffering which is not 
beneficial to some, no pang which is not needed for the 
fruition of all. The infinitesimal sorrow of creation is 
but a child's ery in its darkness, and will cease when it 
can see. Spirits tell us that there is a very definite Hell 
for those erring, whose Remorse is far more searching 
than the fabled flames of Gehenna, and that this is only 
to be avoided and the opposite bliss attained, by a pure 
and intellectual life of active beneficence. Yet they do 
not inculcate the other worldliness of popular preachers, 
who would drive men like sheep into the fold by much 
cursing, and gratuitous gesticulation. Swedenborg’s 
majestic principles are stern to all good that does not 
spring from a natural love and worship of it. Those 
who are virtuous only from necessity, honest because 
untempted, or charitable by custom, will find little 
accruing satisfaction here or hereafter, but indeed be- 
moan their nakedness and want. Happiness is a 
secondary attribute, unsought by the noble. They 
receive it as a true man does the wages of his work, 
required for his support, but by no means as the end of 
his labor, which is for others, and as the old Rabbi said 
find the reward of one good deed is the power to perform 
another. 

The spirits who attend a modern medium are in by 
far the majority of cases superior to average minds, and 
in a popoy conducted circie invariably above the 
sitters. The lowest manifestations are rarely more than 
mischievous, the highest transcend eulogy. The elo- 
gr of these ascended souls in many cases surpasses 
the finest utterances of recorded inspiration, as they 
unroll before us the true cosmogany, in which a Moral 
Order is all supreme. They are never defiled as are 
Biblical communications by curses and blasphemy ;— 
they never command such iniquitous acts as those of the 
Jewish Johovah, nor, as he did, lay claim to an infallible 

_-and omniscient power, which is now the scoff of science, 
They are wise and loving, gentle and forgiving, patient 
and pure. Their words breathe Charity and Toleration 
their actions are those of great and generous souls. 
They are very humble, and appeal only to the cautious 
judgment of their hearers, yet they are so cultured that 
they heve made what is called Spiritualism the grandest 

stem of Rationalism ever placed before the world. 

joining prayer, and self-sacrifice, study and meditation 
they induce an enlightened Faith in a Religion of 
Nature and of Law, based upon a Scientific Philosophy 
which supplants Hope, supersedes Belief, surfeits Know. 
ledge, and surpasses Imagination. 


Aware of this, the indignation with which 
first meet the "charge of Diabolism, bag eplini 
Serou, soon becomes contempt or mockery. 
loomy believers tell us that their “co-mates and 


brothers in exile,” on the other side, are deceiving us, 
Now, we have sufficient knowledge of character to admit 
that probably minds as undeveloped as theirs, do tend 
to such erratic courses, but nevertheless rel} upon the 
same power which enables us to overcome their attacks 
in this world, to. repel them on their invasion from the 
next. We overlook their suspicious knowledge of the 
ways of their familiars, to point out that if attracted’ to 
them by similarity of taste and disposition, it does not 
follow that they should attach themselves to us, Far 
from it, the very opposite must be the case. As the 
clerical party are in constant association with these 
dark-hued rovers (who, after all then, are not inthe pit, 
but “journeying up and down on the face of thevearth”), 
they would of necessity be entirely repelled from such 
determined opponents of the Church as we are. If God 
lets loose the Devils on us, surely some of the Angels 
can come too, and possess powers no less apposite. The 
charming inconsistency which forgets the attestation of 
its own scriptures, and ignores the fact that its creed 
arose in a similar fashion, is matter rather for amuse- 
ment than reproach. Inasmuch as these Demons 
reiterate and extend the teaching of the New Testa- 
ment in almost all its moral maxims; proclaim the same 
Religion which Jesus literally did ; so far forget their 
malevolence, as not only to announce an unerring after 
Justice, which will repay all Cry ae in their own kind, 
but also heal the sick, give sight to the blind, and cause 
the lame to walk (and in this city continue so to do) ; 
moreover, comforting the afflicted, bringing to thousands 
of Atheists and Materialists a higher light and trust, 
and Jast but not least, so supplying the deficiences of 
the Theologic scheme, that it quietly adopted Truth 
after Truth, proclaimed by Spiritualists in spite of bitter 
antagonism ; furaishing both assistance to the creed and 
its preacher, who can pox voluminous in pious wrath 
at his thinning flock ; if, after all these things, the Devil 
still persists, Modern Christianity, which is a Devil 
Worship pure and simple, will have a higher claim upon 
the intelligent classes than it has had since the massacre 
of the Albigenses, and the burning of Dissenters under 
an English Protestant Queen. Those who despise such 
palliation may point at it with disgust, as a Mammon 
worship, whose only God is gold; as a Moloch worship 
built upon blood of innocence, and still pouring it out 
in the furnaces of lust and crime before their idol, 
Self; as a Fetichism, which, after ages of intolerant per- 
secution, bows before the shrine of Custom and Respect- 
ability. Its enemies may do this, but we must defend 
it, for we know that once in its essence it was more 
pure; it was anciently a primitive form of Spiritualism, 
and therefore we extend the hand of kindness to its 
faltering priests mumbling at dumb oracles, and cry, 
“Come up higher.” We forgive them, for they know 
not what they do, nor surmise that to all futures 
Spiritualism and true Christianity stand and fall toge- 
ther. They cannot fall, being of God, for the soul of 
each is Truth and Goodness. 


Spiritualism reveals a Future State, evincing a moral 
order of the universe in every respect ineffably superior 
to either that of Materialism, which is really baseless 
and meaningless, or that of Christianity, which is im- 
moral and unjust. The argument that it has a De- 
moniacal origin is one ridiculously fallacious, and pal- 
a absurd. Arising from a mythologic and unproved 

elief, it is a series of contradictory assumptions, seve- 
rally suicidal, and collectively impotent. The real point 
of departure between Christianity in its modern form 
and Spiritualism is Reason—the sect demanding its 
renunciation, the liberal movement its soveréign exer- 
cise. If renounced it is by its own act, and is 
therefore invalid, if retained it unhesitatingly witnesses: 
to the falsities of the prevalent Theology. sf is too late 
now to unearth the often answered analogies of Bishop: 
Butler under the guise of a “ friendly opponent,” who 
might do better to recognise her immediate plagiarism 
of that able churchman’s arguments. Every infant is 
aware that it is impussible to prove a negative, and to 
any statement of things outside our knowledge we can 
only refuse assent. To believe we require positive evi- 
dence, and not a tissue of trivial probabilities com- 
pounded by the confusion of Sense and Reason. 
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uu è ly, Evil is a myth, ‘Pain an education; 
Linco hon contradicts . itself, and Experience is 
a only means of its, culture. Nature is the best 
teacher, and in her we find no creed. _, Spiritualism 
: her one interpreter, beholding visible and in- 
=a ible, material’ and spiritual things—in Metaphysics 
Beery ‘in Theology and Ethics superior, to any existing 


System of Thought. ASPYRAL. 


NOTES OF A TRANCE LECTURE. 


— 
es 


Custom. 


A 


istory of human progress has been styled “The 
al Lite,” in which we may read forward ‘along 
brightening pages the past and future. Consider these 
things,—this book,—and behold, an arrangement is 
manifest in all its parts, similar to that of a thousand 
other volumes, however new or strange its contents may 
be. Its pages are numbered, its lines follow one another 
in a certain order, and are read in a certain way (uni- 
versally from left to right), itis divided into chapters, 
its parts are connected in this package fashion, and are, 
for protection, bound in stronger material, which acts as 
àn external covering. Now, none of these things is 
done in obedience to despotic command, They follow 
the pleasure of the Book-maker, yet are always of like 
character. They are in truth the creatures of that un- 
written but mighty Law, called Custom, which, without 
pomp or circumstance, rules men more tkan a thousand 
monarchs. What is the origin of custom? In the first 
place, the Invention of some superior mind, adopted by 
man from its second parent, venience, for examine 
the illustration given, and you will find that all these 
peculiarities of numbered pages, ordered letterness, and 
outward covering, were ‘conveniencies, by which the 
Book was rendered more useful. So it is with all 
customs, they are not the spontaneous generations, but 
the natural outgrowth of man’s nature; changing and 
changed by the conditions which surround him. 


Customs are of two classes, the one Zemporary, the 
other Eternal. 


Recall to recollection the age when all the utterances 
of Europe, its scientific knowledge, its philosophic 
wisdom, and its religious belief, were énshrouded in the 
darkness of what to the masses were unknown tongues. 
Those languages were the invention of earlier races, to 
whom they were a convenience, but this custom of ex- 
pression became in late ages and under other skies the 
greatest of evils. It lirited the ravge both of the 
scholar, and the people, hanging like a dead weight upon 
their noblest aspirations, choking with a foul Pharisaism 
the growth of mind, chilling with its unnatural lifeless- 
ness even the accumulation and spread of knowledge. 
It was temporary and barmful,—it was swept away, and 
every nation in its own tongue embalmed the truths it 
knew, by which the great body vf the people were 
enlightened and encouraged. rom this they started 
onward once again in a triumphant career of Progress, 
which has never since ceased, and never can cease, for this 
Custom, dictated by Reason, for Convenience, is Eternal. 
And why? What is it that thus distinguishes the two 
classes? The answer is simple. We now know that 
the world moves, that mankind grows, and the universe 
of to-day is not that of yesterday, nor will it endure to- 
morrow. Change, now discerned to be Progress, is 
omnipotent, and omnipresent. All that would endure 
must bow to it. Temporary customs are those fixed and 
final, which cannot alter in accordance with their en- 
vironment. Eternal Customs are those which possess 
the power of adaptation, and march with Humanity. 
The custom of using Greek and Latin as the only 
literary speech was a stationary and unchangeable one, 
therefore it was outgrown, it was cast aside. The custom 
of each people possessing its intellectual treasures, and 
disseminating them in its own tongue, is one that adapts 
itself to all peoples, to all times, and to all tongues, it is 
forever national, and convenient, and is therefore an 
Eternal one, 


Yet, again, Temporary Customs are divisible into two 
classes,—those we have styled Eternal are one, because 
they are all good, but there may be Temporary Customs, 
Good and Evil. For instance, in the nothern nations 
strong meats and strong drinks were daily fare. Leading 
an animal existence, they gorged and _ intoxicated them- 
selves often. This was temporarily excusable. in their 
imperfection, but only a very modified form of it is 
permissible in the present day, when some pretence to 
an intellectual life has been arrived at. hat to the 
nigee or future spiritual man, are gross excesses, may 

e pardoned to those who, begotten of ancestors abnor- 
mally indulgent, are, as it were, compelled by’ their in- 
herited organisations to, in degrees, indulge those lower 
propensities also. These customs then are temporarily 
good and variable. But the Custom of reversing the 
Life of Nature ; giving up night to revels, and the day 
to rest, is no more excusable in you, than it was in the 
orgies of the Saxon Banquet Halls, or those of the 
licentious nobles of oligarchic times. Such a practice ia 
one unmitigatedly injurious, displaying an utter igno- 
rance of physical and magnetic laws, or such a contempt 
for them as must unavoidably result in weakness and 
suferiga Such are briefly the. great classes of Customs, 
th emporary, because final; those Eternal, because 
adaptable, and of the peciporay again there are those 
belonging to certain stages of development, and’ those 
pertaining to no such stages, being indeed directly sub- 
versive and contradictory of them. 


(After a pause the same intelligence resumed.) 


I would desire to direct your.attention to an in- 
teresting feature in History. The Progress of Man is 
insensible, and like that of a crawling thing, whose 
means of motion we are unable to discern ; or still more, 
after observation, does it resemble, that of those many- 
footed insects, which make use in their advance of almost 
innumerable limbs. First the head or intellectual 
portion is projected, after a slight pause that next it . 
follows, and so the wave of motion passes along till all 
has progressed, and when these waves are continuous, 
several parts of the creature move simultaneously. 
Dividing Man's Progress largely into Mental and Phy- 
sical, we can on the one hand traca the history of an 
idea, received, but not comprehended, by some inspired 
mind, and then drifting up and down the literature of a 
people perhaps for centuries, repeated, sometimes ex- 
tended, by ‘ts highest thinkers, but still speculative, 
dim, and inefficient. At last moved by these, the man 
arises, probably himself inspired, and perhaps ignorant 
of its previous reception, and from him it goes out into 
the conflict of opinicn. Distorted, apparently destroyed, — 
or forgotten, moves, maimed, burdened, and broke ` 
ever resuscitates its parts, until at last it becomes an 
universal Truth, a basic Principle. On the other side, 
take the encroachment upon the wilderness by settlers, 
another and another disturbing the reign of its native 
denizens, clearing its forests, penetrating its depths. 
Coarse and uncouth men, without perception of the end 
of all their deeds ; women, without refinement ; children, 
without education; labor, without recognition; Death, 
without higher aspiration. — Yet from these hard hands, 
sinewy frames, and narrow intellects ; in the felling of a 
tree, the bridging of a stream, the holding of a plougs, 
the reaping of the Harvest, the beginning of a Civilisa- 
tion are laid, which after a few years makes itself Lord 
of all that region, and sends its Cities smoke and Rail- 
way scream over the conquered territory. 
: On so little, and on so many feet, does the creature 
move. And the intellectual part moves first, though 
never too far for its grosser connections, by-and-bye to 
follow it. Far back the intellect of Pythagoras, and Bud- 
dha, grasped the Truths which we have scarcely learned, 
and after which even now the Race, — drags itself. 
Jesus and.Confucius, still remain above the high-water 
mark of Hebrews or Chinese, crawling after them, and 
where they are now,—even to that height of glory, these 
must come. For though the intellect moves first, it 
draws its kindred after it. How pitiful, how meagre, 
how unéatisfactory, materialistic History lies,—yea 
literally Jies,—seeing but the scantiest surface of the. 
winding stream, and then dazed and dazzled by the 
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Light reflected from it. Materi slists cannot understand 
how in the darkness of those antique days, amid the 
ignorance of a savage world, such stupendous Seers 
arose, who mock our boasted Progress even now to rival 
the lowest of their deeds. They cannot understand how 
infants lisp Truths which the Angels cannot add to— 
truths of the great God guiding all to good, of the ever- 
lasting angel ministry, of the eternal growth here, and 
more hereafter. They cannot understand these things— 
for these are spiritual. Tho’ ages, back the world was 
barbarous,—the spirits from higher planets, or our own 
perfected, could whisper those great truths, which have 
till now upheld Humanity. The royalty of soul rises 
above the covering, and makes the child a prophet. 
These things they cannot understand, and while they do 
not, History is unknown. 


Spiritual History has yet to be written, but it shall 
be, and that fully. Given from the remotest epochs, 
even from the world's birth it shall reveal to future 
ages all that has been in the past. The light reflected 
on the stream behind us, shines on us now, and gilds all 
ways before. In that light, and with Inspiration ofa 
‘hundred spheres, the curtain shall be uprolled—God’s 
dealings with the Universe and Man, through his 
resplendent angels, shall be the theme, which shall make 


all things new. 
HTB, 


REVIEW. 


LIFE BEYOND THE GRave, DESCRIBED BY A WRITING 
Mepium. Loxpon: ALLEN, 1876. 


From time to time books appear that make an epoch in 
Spiritualism. First of all came the great work of A. J. 
Davis, “ Nature's Divine Revelations,” which showed 
that profound and wide-ranging thought was not incom- 
patible with a belief in spiritual phenomena. Some 
years later followed the two volumes of “Spiritualism,” 
the joint production of Judge Edmonds and Dr. Dexter— 
a work that is, and will ever remain, one of the most 
perfect classics of the “new learning ;” this went a step 
further, for while the earlier writings of Davis had 
chiefly to do with the earth, those of Edmonds unveiled 
a “New Heaven,” and one not only new but rational 
also. Still later, in “The Soul of Things,” Professor 
Denton showed unimaginable powers in the human mind; 
and the logical sequel of this work appeared in that 
much-abused and very much mis-read book “ Art Magic.” 
So that, attention having been forced by a purely 
scientific work that no man of science then or now livin 
could have written, the grand divisions of the spiritua 
world having been pointed out, and the mind having been 
shown to possess objective power, we are prepared to 
conceive the spirit world—at all events approximately— 
and the epoch of monographs has begun. 


Of this epoch, that in which real and definite know- 
ledge may be communicated partly, if not in whole, we 
now ofter the first fruits. Hitherto it has been chiefly 
by es and figures that our friends have spoken, and 
only those who have made a serious and careful study of 
spiritual literature—a study at least as grave as that for 
an M.A. examination in Greek-—those only can realize 
the difficulty in separating position from symbolic asser- 
tions. In “Life beyond the Grave,” however, we have 
a monograph of the condition of spiritual life that is 
nearest to our own, and we have no hesitation in stating 
that though gavn of the information here given may 
have been obtained by students, ths appearance of this 
treatise is of sufficient importance to constitute an era 
in spiritual knowledge. 


It is not every one who dies that is taken u 
to what Spiritualists have fallen into the habit of calling 
“The Spheres.” To many the surface of the earth pre- 
sents the only interests they care about or believe in 
and in all there is something analogous to specific gravity 
that keeps them down. The purer, the freer from 
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earthly passions and stains that the spirit is, the higher, 
the more easily it rises; but if we examine ourselves, if 
we observe those with whom we are brought into con. 
tact, we shall see that there are but few who are free 
from that earthly gravitation. Many, indeed most of us, 
are thus attracted to the earth, and reside on its surface 
for a longer or a shorter term ; and it is with these that 
this volume has to do. ¢ 

The great difficulty, that material things are invisible 
to spiritual eyes, and yet that spirits see and can enjo 
the scenery and the business of earth, is explained with 
admirable clearness ; and we only regret that the length 
of the demonstration prevents us from transferring it to 
our pages. Perhaps more interesting is the description 
of the appearance which a modern city .presents to 
spiritual eyes. The key to it all is the fact that objects 
are twofold ; that-wherever there is a material body, there 
also is a spiritual body, and that the two are separate, 
Thus, a house is built and with it rises a spiritual house, 
but let us suppose that the material house is burned 
down ; now, the operation of burning makes a division 
between the two houses—the material one disappears, the 
spiritual remains; a new material house is Built, and 
with it the new spiritual, while the old spiritual one re- 
mains. It is easy to conceive the confusion that is the 
result, especially when it is considered that all recon- 
structions have a similar though far less typically com. 
plete effect. 

Spirits do not hear our voices; they hear our thoughts, 
and the sharper and stronger the thought, the greater is 
the impression it makes on what corresponds in them to 
our organ of hearing. This is the cause of a strange 
difficulty that they have in listening to human conversa- 
tions. Very frequently, persons in speaking have very 
different thoughts to those they express, and this without 
intentional falsehood. But both sets of thoughts—the 
spoken and the unspoken—are equally audible to 
spiritual organs, and the confusion that results, though 
sufficiently amusing to the new-comers into the spiritual 
land, quickly becomes wearisome or worse. It is when 
people are talking excitedly, and do not give themselves 
time to taik much to themselves between their different 
remarks, that their conversation is more interesting to 
spirits. “As a rule, however, it is not profitable to 
listen to the conversation of people in the flesh—not 
merely on account of the difficulty in making out what 
you really meant to say to one another, but because of 
the objectionable nature of a good deal that is not uttered 
aloud for others to hear.” 3 

On the subject of prayer, our author is nearly 
“ orthodox,” though he gives it developments that will 
be very strange to most. Prayer, he says, should be ad- 
dressed to God: for, though spirits are the agents, and 
though they may answer in some way requests directly 
made to them, yet it is from the awful depths of the 
hidden divinity that the impulse of auswer comes. Will 
and longing are also modes of prayer, and the descrip- 
tion of the manner in which they act in different circum- 
stances—in war for instance—is extremely curious and 
interesting. 

The subject of marriage occupies several pages, and is 
perhaps the saddest part of the book. The pictures of 
mis-matched pairs are gloomy indeed, and fortune-hunt- 
ing on either side is shown as it really is—a legalised 
prostitution. We have not space, however, to enter into 
this subject, and can only refer our readers to the work 
itself. The condition of persons drowned at sea, and of 
those destroyed by fire, is well narrated ; evidently the 
same things are described here that were pictured some 
little time ago in a curious pamphlet by a medium since 
dead (Diakkaism, by A. Gardner), and a comparison of 
the two works shows singularly well the difficulty of 
clearly describing spiritual things in earthly language. 

Finally, we offer our warmest thanks to the medium 


to whom we are indebted for this work, and heartily 
recommend it to our readers. 


—0:— 


We have the satisfaction to report that Mr. Jobn 
Tyerman is progressing favorably under magnetic 
treatment, and confident hopes are entertained of bis 
thorough restoration. ? 


THE HARBINGER OF LIGHT. 


OR GANISATION AND RELIGIOUS CULTURE 


By JM. PEEBLES. 


If order is one of Heaven’s first laws, organisation is certainly a 
help, if not an absolute necessity, to the desired consummation, 
The human body, £0 full of life and activity, is a striking symbol 
of organisation, while a putrid corpse aptly illustrates non-organi. 
zation and death, It is painful to see persons taking the corpse- 
side.of this question. Spiritualist editors in America, generally 
if not all, favor organisation. 


Rioters, mobs, egotistic individuals, and Ishmaelitish irrepres. 
sibles as a rule oppose organisation Of -ah-sorts. With this class 
liberty is the equivalent of license.\ But the family relation, the 
public school, the library, enterprise, the University institution, 
the village corporation, the city government, and especially the 
Colonial Government, guaranteeing” personal liberty, as well as 
protecting life and property—all testify to the utility and neces- 
sity of a sound and well-officered organisation. To this the Church 
of Rome largely owes her success; and wherever John Wesley 
preached in the early days of Methodism, he established some 
kind of an organisation. While not adopting the follies, we may 
learn from the methods of our sectarian enemies, 


Can Spiritualists reasonably expect to rapidly disseminate their 
beautiful truths and achieve spiritual victories—expect to plant the 
standard of angel-ministry in all lands—expect to successfally 
cope with, by presenting a solid front to the older religious insti- 
tutions of the world, without unity of action and good local or- 
ganisations, working in harmony with a well-officerel General 
Organisation? ` 


When thus writing and speaking, as I often do, of organised 

effort, I have no reference be it remembered to a Church-like 

_ creed, for I dislike loathe, abhor all creeds that cramp, and all 

chains that fetter the human mind. The soul, to grow, must bask 

in the sunlight of a rational freedom, To say ‘‘ thus far and no fur- 
ther” is to pronounce the sentence of death ! 


All cultured and rational Spiritualists can easily agree upon a 
declaration of general principles ; such, for instance, as the reign 
of absolute law ; the certainty of retribution ; progress here and 
hereafter ; the present ministry of spirits ; the necessity of a good 
life to secure happiness, &c. 


Some of the leading Spiritualists in America met in Philadel- 
phia on the 8rd of last. July, for the purpose of taking the initia- 
tory steps towards forming in America a National Association. 


This body, when assembled, announced their purpose in these 
words ;— - 


“We seek after all knowledge, scientific, moral and spiritual 
And while we study the truth and dare maintain it, our immediate 
objects are to organise Spirituslist Societies upon a financial and 
religious basis ; to cultivate love and charity towards all humanity, 
and to become mutual helpsin uniting our scattered forces,” And 
they furgfler said we. unanimously vote to call ourselves “The 
National Conference of Spiritualists.” 


This movement, denominated the “New Departure,” met with 
emsiderable opposition ; not from such minds as Robert Dale 
Owen, Prof. Brittain, Prof. Denton, Dr.Watson, and others of this 
stamp ; but from some of our destructive and iconoclastic class of 
workers, The “New Departure,” as it was stigmatised, meant 
this, and nothing more—organisation, energy, and enthusiasm in 
the dissemination of truth—meant departure from death, and 
stolid indifference to life and spiritual activity ; from frothy 
worde to generous deeds ; from demolition to judicious construc- 
tion; from a snarling scoffing to religious aspiration and culture ; 
from curiosity-seeking to practical right-doing ; and from suspi- 
cions and slanders to the practice of those nobler virtues that dignify 
and adorn humanity. A departure from old worn-out methods, 
from useless memories, from thread-bare issues, from old feuds, 
old grievances, old disputations, old theological taints, and the 
dry, Plague-stricken fields of thought, into the sublime principles 
and heavenly practices of the Harmonial Philosophy ! 
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Since the late persecutions in America, and of Dr. Slade in Eng- 
land, even the most radical and icoclastic of Spiritualists have 
looked more favorably upon organisation, and the necessity of 
having organisations and spiritual séances partake more of a reli- 
gious nature. The moment that both spiritualists and mediums 
say that our Spiritualism is our religion, that moment the Civil 
law that protects all religionists protects them, 


Religion, however, must not be confounded with theology or 
superstition. The black men of these colonies have certain theo- 
logical notions. The savages of the stone age were more supersti- 
tious than religious. It is impossible to write or vote religion out 
of the human soul ; fur down deep in the divine depths of every 
cultured personality there is a sense of the Infinite—a conscious- 
ness of the immortality that links humanity to the very heart of 
God. F 


Spiritualists need more religion—not sectarian theology—but 
religion, “pure and undefiled.” If men’s heads, like animals’ 
were flat upon the top, religion would'be to them a meaningless 
term. Man more than a brate, is an aspirational and worshipfol 
being. And while intellectual truth satisfies the, reasoning facul- ` 
ties, it does not feed\the spiritual affections. A geological lecture 
would be may eu place upon a funeral occasion. Religion, 
derived from Latin words, means to bind anew—to bind fast 
—or otherwise to spiritually attract the soul to the principles of 
truth and justice, love and holiness. There is a very close relation 
existing between religion and inspiration. It is as natural for 
inspirations to touch and gild the life-lines of the unselfish, as for 
jewels to glitter along the starry paths of the interstellar spaces, 
But, though inspired, the best, the most royal-souled, sigh for more 
completeness, more wisdom, more-love. There are seasons in our 
lives—hours of inspiration, when the loves of the angels baptise 
us into an ecstacy akin to that known among the martyrs and the 
white-robed in paradise, Those souls are happiest that love most ; 
that love purely ; that love unselfishly ; that love all/ This 1 
denominate the love-fellowship of the spirit. And those who have 
come into this clear, pure atmosphere, through the teachings of a 
rational and religious spiritualism, can look through idiosyncra- 
cies, through diverse opinions and opposing methods, finding the 
character, the manhood, the angel that-is ‘to be. There is in the 
world too little appreciation of noble endeavor, if that endeavor 
chances to be made among those who conscientiously differ in 
their opinions from us. Bigotry is just as unwarrantable in a 
“ Liberalist” as a Romanist, and superstition is just as hideous 
in a Spiritualist as in a sectarist. The coming Saviours, whether 
men or women, must be constructionists; builders of better things; 
fraternal lovers of the races; brothers and sisters of the humanities. 
Jesus was very sensibly termed our “elder brother,” and the 
“ brightness of the Father's glory.” Aflame with the principles 
of love’and toleration, he comprehended the moral grandeur of 
the universal religion, and voiced it in these words, =“ By this 
shall all men know that ye are my disciples, if ye have love one 
for another.” 


SPIRIT MANIFESTATIONS AT CHILTERN. 


To rue EDITOR OF THE HARBINGER oF Lieut. 


Srn,—Perchance the following account of a seance that 
took place here last Friday might interest your readers, 
and may tend to further investigation of the grand 
phenomena of Spiritualiem 

There were twelve of us, viz.—Mr. Robt. Scott: and 
his two daughters, thé latter powerful mediums; Mrs. 
Stubbs, Mr. Henry Nickless, Mr. Fiddes, Mr. Robt: 
Brown, a wonderful medium; Mr. McCape, a strong 
medium; Mr. Paul Pringle, my wife, daughter, and 
self. We formed the usual circle round a table four 
feet in diameter, and joined hands. In a few minutes 
we had five loud raps on the table asking for the 
alphabet. The message was .—“ Put out light ; Robert 
et on table.” Instantly we were all touched on the 
fends by a distinet well-formed band. Our controls 
were John Barlow, late à miner, and George Brown, 
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who was killed in a mine here, brother of our medium, 
and a nephew of Mrs. Stubbs. Then Mr. Nickless was 
patted and caressed a great deal. When he was singing, 
George put bis arm round his neck, and said, “ Henr A 
I love you.” Mrs. Stubbs said, “ Is that you, George 
Answer: “Yes, my dear aunt. Will you give me a 
kiss?” And she did. I was sitting next her, and I 
could feel his beard on my face. Then he caressed and 
patted Mr. Pringle, saying, “ My friend, Paul, I love 
you.” Barlow patted Miss Scott on the head often, and 
said, “ You are a good girl.” There had been a thick 
shawl pinned up at the window to exclude tho light. 
Miss Janet Scott sat with her back to it. Barlow rolled 
her head and shoulders in it, which left part of the 
window exposed. Then we saw his head and hands. 
When Mr. Scott was singing, Barlow made comments 
on his song, and when I sang he did the same, and 
patted me on the back nearly all the time. He then 
said, “ My friend, Mac, pray ;” so they put Mr. McCape 
on the table in a kneeling position, and he repeated a 

rayer, they did the same thrice during the evening. 

rlow said, “I intended to have read you a lecture on 
spiritualism to-night, but I feel I am not able. I con- 
demned it many years ago.” Robert saw an open book 
in his hand. Barlow and George speak as distinct as 
either you or I. The above are all facts, without the 
slightest embellishment. 

All the circle have been intimately acquainted for 
many years. There is no deception ; in fact, it could 
not be done without detection. 


I have heard persons say, and even clergymen, that 
“this is all the work of the devil;” but even granting 
that there is such an individual, I should imagine it 
pk hardly be his province to ask a sinner to pray to 


WM. PINKERTON. 
Chiltern, 16th April, 1877. 


SPIRITUALISM AT MURRURUNDI, N.S.W: 


Mr, Tyzrman has kindly handed to us for publication 
the following interesting letter, recently received by 
him. ‘here appears to be strong mediumistic power 
among the investigators :— 


Murrurundi, May 2nd, 1877, 


Mr. John Tyerman, Sydney. 


Dear Sir,—Thinking that perhaps it would interest 
you to know that Spiritualism is making some progress 
here, I beg to send you a few particulars, 


In January last, in accordance with the “rules” 
given in your “Guide to Spiritualism,” myself and a 
few friends tormed a circle for investigation. We sat 
for perhaps more than a week without any result, a 
were beginning to despair of having any manifestations 
when we were blessed with results that thoroughl 
convinced us all of the truth of spirit-communion, e 
have now, at every sitting, some very remarkable 
evidences of spirit power. In one instance, we had a 
ee in direct writing from a spirit giving the name 
of “ Flora,” urging us to purity of life, and telling us 

to persevere. Flowers have been laid upon the table 

on several occasions, and we have observed beautiful 
lights floating about the room. I am already somewhat 
developed as a writing medium, and receive some very 
intelligent and useful messages from various spirits 
, through the planchette. But the most remar able 
g ins o = piv, 
messages in French and German—lan es of whi 

am entirely ignorant, and which scant have me ie 

translated for me by those present, who understand 

those languages. Spirits 

“Jean Jacques Rousseau,” 

3 “W. C. Wentworth,” “Andrew Arnold,” 


“Valentine D. Dixon,” “Zellalla,” and 
manifest both by the table and a Be Pona re 
had rappings (as of knuckles) on top of the table in 


ood lamplight, chairs have moved about~the 

S hoat pei contact, and, on the whole, we Gora, fon 
a young circle, witnessed some very wonderful pheno. 
mena—phenomena which nothing but the spiritual 
hypothesis can satisfactorily account for, and eminently 
calculated to convince the veriest sceptic of this great 
truth of God. We have recently tried dark seances 
with a view to materialisation, but, as yet, without 
success. At our last sitting we had a perfect volley of 
stones (small pebbles) showered about our heads, ahd 
had some beautiful lights. A lady, who is developing as 
a clairvoyant, observed two intensely luminous star-like 
lights in the centre of the circle, and fancied she saw a 
hand near them. This phenomena was invisible to the 
rest of the sitters. I may state that these things have 
been witnessed amongst a circle of honest inyestigators, 
when there could not be the slightest chance of trickery 
or deception of any kind. 

Dear sir, a word of advice or encouragement from 
you would be esteemed by us all as a great boon. We 
have no Spiritual literature, and would feel thankful if 
you could recommend us to a publication that would 

lace us au courant with the pg of the movement 
in various parts of the world. If you would kindly 
send us a few old Spiritual newspapers, we would 
indeed feel thankful. We do not know how, or where, 
such publications are to be procured. 

Wishing you every prosperity, and trusting that your 
efforts for the advancement of the cause may be crowned 
with success, I remain, dear Sir, 

Yours fraternally, 


P. JEFFERSON WALLACE. 
P.S.—You can publish this letter if you think proper. 


MRS. WILLIAMS’ LECTURES. 


Dunine Mr, Peebles’ absence at Sydney, the above- 
mentioned talented lady has filled the hiatus, by de- 
livering a series of fon ar lectures on Spiritualism at 
the Apollo Hall, and has attracted numerous, attentive, 
and highly respectable audiences. The following are 
abstracts of the two first lectures :— ‘> 

The first, given an the 13th May, was on “Our 
Work"—meaning, of course, as the title of the series of 
lectures is “Spiritualism, the Future Religion’—tbe 
work which Spiritualists have to do in making their 
faith the religion of the future. The speaker began by 
disclaiming all intention of assuming to teach other 
Spiritualists, but hoped to be able to warm and en- 
courage the hearts of others engaged in the same work 
as herself. This work she defined to be the making 
more definite and accurate our knowledge of the 
realities of Spiritualism by constant experiment, and the 
spreading of the good tidings which it brings, to those 
whom-it has not yet reached. The lecturer reviewed 
the character of our position, the nature of the attacks 


nd | and misrepresentations, to which we are subject from 


those who are either ignorant of our real beliefs and 
practices, or who wilfully malign us, and claimed that 
self-defence required us to speak out the truth about 
ourselves and our opinions, as much as the nobler im- 
pulse of wishing to carry truth to others, She then 
gave two sketches—one of the man who sacrifices much 
as an avowed Spiritualistwand the other of the man 
who choses to sacrifice all truth to worldly ambition 
and success. At the same time she admitted fully the 
great difficulties that are in the path of those who are 
among the heralds of new truths—the difficulty of not 
slighting too much the opinions of those around them, 
the difficulty of placing their own minds in a receptive 
condition, the difficulty of obtaining conclusive and 
certain evidence on which to rest their own belief. 
These difficulties, she claimed, might be met ai con- 
tinued personal investigation, an by wide charity, 
harmonious relations, and united action among our- 
selves, 

The second of the series, given on Sunday evening, 
20th May, was on “Our Mediums,” and depicted some 
of the many trials and troubles of mediums, assuring 
them that most of these were incident rather to the 
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s of their development, and that peace and 
happiness lay before them in the exercise ofa well- 
; dodo ed orderly mediumship.. Mrs. Williams also 
ointed out the great danger and frequent occurrence 
of attributing to mediumship any divine or infallible 
authority. She also quoted passages from books and 
incidents from lives of persons of our own day to show 
that these would-be prophets are as dangerous and as 
extravagant in their claims now as they ever were, and 
contrasted them very favorably with the simple, faithful 
mediums, who fulfil their- mission unostentatiously. 
She claimed for our mediums the staunch and cordial 
support of all Spiritualists, and urged-that they nee 


early stage 


it, as by their peculiar position they were ia eat 


re exposed than any other Spiritualists to misrepre- 
jar and persecution. She asked, “If any army 
ever yet went forth to battle with its vanguard and for 
lorn hope made up of children, young girls, delica 
women, and all its most highly nervous and sensitive 
organisations in the front of the battle. Yet such are 
our mediums, such is their inevitable position; and we 
are an army going forth to battle with error, with igno- 
. rance, and with vested rights.” 


PROPHETIC DREAMS. 


We extract the following from an article by the Rev. 
W. Stainton Moses, M.A., which appears in the Spirit- 
alist, of March 9th .— 

{Sir Humphry Davy dreamed that he was ill in Italy, 
in a particular room, the furniture of which be noted, 
nursed by a young girl whose face he remembered. Some 
years after he was travelling in Italy, was taken ill, laid 
up in the very room, and nursed by the very girl whom 
he saw in his dream. Moore, on his work on Body and 
Mind, relates that an intimate friend of his own, a diplo- 
matist, had engaged a passage to South America by a 
steamer which was to leave May 9th, 1856. A few days 
after the passage was taken a lady, well known to both, 
dreamed of the loss of the vessel. The dream was very 
vivid, and was twice repeated. Circumstances prevented 
M. de S. from going by that particular vessel, which was 
lost in accord with the dream. This was told to Moore 
some weeks before it was verified. Here is a case of a 
dream occurring to two persons. A lady, residing with 
her son in one of the Eastern States of America, dreamed 
that her daughter, then resident in New York, was taken 
suddenly ill. Her son had the same dream on the same 
night. They were greatly impressed, and compared 
their respective dreams, which tallied exactly. In due 
course came a telegram, and the mother went to New 
York, to find her daughter ill precisely as she had 
dreamed. Not to multiply cases, which I might do ad 
lib., these are sufficient to establish my proposition that 
dreams do show action of spirit, and are at times em- 
ployed for purposes of warning. All that I have quoted 
come from authentic sources, and I might detain you for 
hours with experiences similar in kind. Probably the 
experience of most of us containgsome such fact. It is 
so with me at any rate, and I kiow many persons who 
corroborate that statement. Gerald Massey, in a lecture 
reported May 17, 1872, says— On waking-up at seven 
o'clock my wife informed me that my mother was dead. 
Tasked how she knew? She said she bad seen in a dream 
the black-edged envelope put under the bedroom door. 
At eight o’clock the veritable letter came.’ A personal 
friend of my own, to whom I mentioned this subject says 
that she lately dreamed of aletter written to her husband 
from a relative with whom he had for along time had no 
communication. She'saw it most clearly, and noticed 
that it ended on a particular spot of the third page. The 
letter came; she looked over her husband’s shoulder, 
and saw the very counterpart of the letter of her dream.« 
The first thing that drew my attention to this matter was 
an occurrence that came before me while I was at Ox- 
ford. Ihad a very intimate friend who was on terms of 
closest intercourse with me. One day he came into my 
rooms with an open letter, which he had evidently re- 
ceived with much concern. He told me'that his mother 
he written in great distress, having, as he said, ‘again 

d one of her horrid dreams,’ He told me that he bad 
originally had three brothers and a sister, of whom the 
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sister alone survived. The others were dead, and.before 
the death of each his mother had had a particular dream 
foreshadowing the event, and even the date. I regret 
that I cannot now say prey whether she had actuall 
dreamed of the day of death, but that she had warning 
am sure. In all cases the warning had been fulfilled. 
This letter led him to believe that bis mother had now 
dreamed of the date of his sister's death. Hence his 
disquietude. His own death he had a premonition of 
himself. The date is past; but he went to Australia, 
and has passed out of my ken. Is it strange that I be- 
lieve in prophetic dreams ? ” 5 
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